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L.S.

It is no coincidence that the writings of Yukai, a scholar-monk from
Heian-kyo (1345-1416 AD), one of the most ardent propagators and de-
fenders of Shingon orthodoxy on Mt. Koya, have become the object of
attention of Dr. Vanden Broucke. Yukai's Hokyosho defends orthodoxy
against the heterodox Tachikawa-ryu. Mt. Koya, the Vatican of Japanese
esotericism, has long been studied by the writer of this book. He con-
tinues an already fine tradition of scholars of Sino-Japanese Buddhist
esotericism in Belgium. Their influence has raised interest -both sup-
porting and antagonizing- is there really any difference ?- in other
European countries. While Indo-Tibetan Buddhism has been studied for
quite some time now, Sino-Japanese esotericism has been overlooked,

also in China and in Japan, until recently a Shingon-boom has occured

in Japan.

However, the difficulties are considerable. Mastery of the 'Latin' of
East-Asia, i.e. of literary Chinese, of the Indian background and of

the Japanese situation are some of the necessary abilities when studying
Shingon. I am convinced that these requirements are met in this scholarly

work. Yukai and his reincarnations would agree.

Ch. Willemen

Del Rio, Summer 1992
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INTRODUCTION

I. TEXT AND AUTHOR

The Hokyosho g@%ﬁﬂ) ('Compendium of the Precious Mirror')

is included in the Taisho Shinshu Daizokyo j{E%rﬁ% T B

%:g ('Newly Compiled Tripitaka of the Taisho Period'), Vol. LXXVII

n® 2456, pp. 847-851. The text in this Taisho edition is based on the

first printed version of the Hokyosho, which appeared in the second

year of the Meireki Eﬂ}% Period (= 1656)1 and which used a manuscript
.= 2

dated Meio B}%ﬂ,ﬁ‘ 8 (= 1499)°.

The translation here uses this printed edition as republished by
Rittaisha I’fl&*_t in Tokyo in 1976 as volume III of the Tachikawa-
ryd Shogys Ruisen 1 J|SRERERIBE  ('Classified Collection
of the Sacred Teachings of the Tachikawa School'), edited by Matsushita
Takahiro #Q.:T: %5?\; . The Meireki edition indicates both the
kaeriten }&,‘) ,é‘ , to show the proper Japanese word order, and the
okurigana ]f\’l) /fEifED , to indicate Japanese particles, suffixes and
pronunciation. The Taisho edition omits the okurigana but adds some
interpunction. The original text, however, was probably written without

any of these reading aids.

I do not know of any modern Japanese translation of this text. A

few short excerpts are translated into English in Wm. Theodore de Bary

et al. (eds.), Sources of Japanese Tradition, Vol. I, N.Y.-London,
1969°, pp. 163-165.

The HokySshd is the work of the Shingon monk Yokai FE|F (1345-



1416). The Koya Shunju Hennen Shuroku %%% %ﬁ:)’\ %ﬁﬁ- Eﬁ

%{('The Spring and Autumn Chronological Compilation of Koya'), the

annals of Koyasan between 816 and 1718 as compiled by Kaiei ‘\%%

3
(1642 -1727), inform us that Yukai wrote it in Eiwa ;l{é}[] 1 (= 1375)7.

Yukai, a scholar-priest, was the author of numerous worksA. He
wrote commentaries on, among other things, the Dainichikyosho KB
%‘EL’E‘_‘ (T. Vol. XXXIX n° 1796)° and on the works of Kukai ";‘:3@
(774-835; otherwise known as Kobo Daishi Bl 3k K Bf ), the founder
of the Japanese Shingon school (Shingon-shu 1%\_ ’é %'-: )6.

Yukai devoted himself to the unification of the Shingon doctrine
on Koyasan. He made great contributions to the flowering of the orthodox
Shingon doctrine there and also succeeded in getting the adherents of
the nenbutsu ﬁ/ﬁ% expelled from this Shingon centre7. He is also
known for his suppression of the heretical Tachikawa-ryu i)l\ 5;fl\u
(Tachikawa school)a. In 1375, he wrote this anti-Tachikawa treatise and
destroyed the writings of this school, which were also numerous on Mt.
Kayag. Through this short text it is possible to trace some of the
fundamental ideas of Tachikawa teachingslo. It also contains important
historical material for the study of Ninkan ’1;'% 1 (1057-1114),
the founder of the Tachikawa school, and the controversial Monkan 1

#8 (1278-1357), also known as Kashin Bl B . vho is traditionally

. .o 12
regarded as the person who perfected Tachlkawa teachings

I1. CONTENTS

Yikai starts his Hokyosho by citing evidence for the superiority

of Shingon esotericism (pp. 1-3)13. He asserts that the line of trans-

mission of Shingon teachings as passed down from Vairocana to Hui-kuo
%% (746-805) and inherited by Kukai is the only orthodox lineage.

He also mentions that only Kukai was fully initiated into both of the

. - N - . y %

two realms, quoting from Kukai's Goshorai Mokuroku ,ffp ZR al\ E

ﬁ (T. Vol. LV n® 2161). He then discusses the line of transmission
after Kukai (pp. 3-4) and records the genealogical tables of the Hirosawa

/ﬁi? and Ono ,I\F$ schools of Shingon (pp. 4-8).

Thereafter, Yukai explains in question-and-answer form the origin
and doctrine of the Tachikawa school (pp. 8-10). Here we read that the
Tachikawa school goes back to the exiled Shingon monk Ninkan and a yin-
yang master from Tachikawa. In this school, 'the path of man and woman'
(i.e. sexual intercourse) is considered to be the means to instant
personal realization of Buddha-hoodu. Yukai warns the reader against
this heresy by quoting from the Daibutchoshuryogonkyo j'\,fﬁ, Té;

2R3 % (T. Vol. XIX n° 945) and the Dainichikydsho.

According to the former, the ignorant man who believes that the senses

are the Pure Land and that the genitals are 'the true places of bodhi

and nirvana' will fall into the avici hell. The Dainichikzasho stresses

the importance of looking for a reliable master.

In the following pages (pp. 11-13), important information is provided
on the spread of Tachikawa teachings in Japan. Yukai alludes here to
the existence of Tachikawa teachings on Koyasan and then provides
several titles of Tachikawa works, most of them no longer extant. Some
of these works he describes as forgeries attributed to orthodox Shingon
masters. Others deal with the orthodox Yugikyvo fﬁ\*&ﬁ&‘ (T. Vol.
XVIII n® 867), Rishukyo fi/@ﬁ (T. Vol. VIII n° 243) and
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Bodaishinron %ﬁ/L‘\Bﬁ (T. Vol. XXXII n° 1665), three of the

. 15
four texts regarded as canonical in the Tachikawa school ~. The author

also stresses the multiplicity of Tachikawa texts.

The next topic is the reliability of the many works attributed to

Koshin (Monkan), the abbot of Daigoji ﬁ@m 'Ef and the 120thhead of

Toji %% 16. Yukai writes that, to form a judgement, it is necessary

to know the affairs of Koshin in detail. He goes on (pp. 14-16) to

provide this information. It may be summarized as follows :

1.

Koshin was a distant disciple of Do jun '}E'NE\ (7-1321). Yukai
asserts that the transmission of the doctrine to Koshin was not

detailed.

. l/
Koshin became influential under Emperor Go-Daigo {ﬁﬁ@m (1288-
1339, r. 1318-1339), supporting the emperor in his activities

against the Kamakura government.

. He rose from risso ffi/‘@ , the lowest of the three major ranks

in the Buddhist priesthood, to s0jo '1@E , the highest rank

in this system.

. He was the author of more than a thousand volumes of works. He

fabricated texts, attributing them to other masters.

. He performed magic and the dakini-ritual.
. He composed forgeries by copying Kukai's handwriting.

. Through the influence of Emperor Go-Daigo, he was put in charge

-4 .
of Toji and performed the goshichinichi-no-ho &ta ;ﬁ , the

important annual Shingon ritual at the imperial palace.

. All the priests of noble descent of Kyoto were afraid of his

influence. and remained silent about him.

9. He was expelled from Toji when the priests of Koya presented a
letter to the emperor in 1335. In this document, they requested
that Koshin be suspended immediately from his position as head
of Toji and Daigoji. In the first part of the letter (which is

quoted in the Hokyosho in its entirety - pp. 16-23), the importance

of Toji for the protection of the nation is stressed (pp. 16-19).
This is backed up by quoting Kukai. The rest of this petition
deals with the career and dissolute behaviour of Koshin (pp. 19-23).
The priests of KBya reproach him for, among other things :

1. Covetousness, arrogance and a desire for fame and wealth.

2. His arbitrary conduct with regard to religious affairs at court.
3. His worship of quinfs and his practising of magic.

They go on to protest about his position as head of Toji in spite
of the fact that he was originally not a follower of Kukai but a
precept master of the Small Vehicle. This part of the letter
contains a quotation from the Goyuigo fﬁﬂ)i% (T. Vol. LXXVII
n® 2431) in which Kukai states that Toji should be used exclusively

for followers of Shingon (pp. 20-21).

After that (pp. 24-25), Yukai states that books of Koshin's school
are numerous in Yamato j'\‘éﬁ[] and Etchu ﬂ‘b and that they also reached
Kamakura. Musashi ﬁ)ﬁ‘ is identified as the centre of the Tachikawa
school. He also refers to a book-burning in Saga \bf\-_llﬁf(, and the in-
filtration of Tachikawa teachings into the orthodox Shingon schools in
Kyoto and Koya. We are also informed of the presence of heterodox teachings
in the books of Hokyo gﬁ (c. 1270), the founder of the Miwa-ryu

i%ﬁﬁ. , a branch of the Sanboin-ryi f_gp}i ;ﬁt of the



orthodox Ono school.

Yukai then quotes further from the Daibutchoshuryogonkyo (pp. 25-

28). The first quotation is an account of a demon who enters the heart
of a practitioner and causes him to drink wine, eat meat and commit
obscenities. This person will gain a hold over people without arousing
suspicion. The second quotation speaks of the necessity of cutting off
the sensual body and mind in order to achieve enlightenment. The third
quotation is an account of an ignorant meditator who relies on a teacher

possessed by a demon.

The remainder of the text (pp. 28-32) is devoted to the principle
of bonno soku bodai }{E !‘\‘fﬁ E—pgﬁ_ ('the afflictions are bodhi').

Yukai offers several interpretations by quoting from various texts.

First, he quotes from the (Shoho)mugyokyo ( %gf,ﬁ ) {-BE,’{-"T,_‘%_ (T.

ARE)

Vol. XV n® 650). Then he gives the Tendai interpretation by quoting

from the Makashikan )%.EEJ_L\:E% (T. Vol. XLVI n°® 1911). This is

2
followed by an interpretation from a Kegon %ﬁ text. The Shingon

interpretation is represented by a quotation from Kukai's Himitsu Mandara

Jijushinron FEE R B TR AE (T. Vol. LYXVII n°

2425).

The Hokyosho concludes with a quotation from the Dainichikyosho

which explains one of the symbolic meanings of the thorny kuda plant.

THE COMPENDIUM OF THE PRECIOUS MIRROR



II.

THE COMPENDIUM OF THE PRECIOUS MIRROR

Noted down by $ramana Yukai

Shingon esotericism is the secret teaching expounded by Vairocana,
the king of awakenment, and transmitted by the eight patriarchsl7. It
is called the unsurpassed supreme Buddha-vehicle and is referred to as
the sphere surpassing all schools. It is truly only in this school that
one eradicates the extremely grave sinful actions, saves beings diffi-
cult £o convert and immediately realizes Buddha-knowledge. It was for
this reason that wise men of high antiquity entered T'ang seeking the
doctrine. The transmission of Shingon reached eight people. In TSji18
there are five masters. They are Kobo Daishilg. Shuei ngazo, Eun Sozu,
Engyo Wajéuand Jokyo Wajo. In the other branch?? there are three trans-
mitters. They are Dengyo Daishiza, Jikaku Daishi and Chisho Daishi. I
have not yet heard of such things in another school. Through this may

be observed the excellence of the secret storehouseza.

The honourable transmission by Kobo Daishi is the orthodox lineage

within these. The reason for this is that it was passed down in direct

succession from the great patriarch Dharmakaya Vairocana Tathggata25 to

28

preceptor Hui-kuo26 of the Ch'ing-lung Temple27 in Great T'ang™ . I

cannot discourse further on this. Even though preceptor Hui-kuo trans-

mitted the doctrine to many peoplezg, there was noone except for the

30 ¢ 31

servant -ming”" in T'ang and Kobo Daishi in Japan who inherited the

two realms32. As for his other disciples, only a few were instructed
in the one realm and there were none who had a thorough understanding

of both realms. It is clear that they were no elements of sagenéss33

11



III.

Iv.

12

entrusted by the rightful disciple. The masters who entered T'ang after-
wards all transmitted it from persons who had inherited the one realm.
One cannot say that they are the legitimate disciples of Hui-kuo. Dengyo
Daishi learned Shingon from acarya Shun—hsiaosa, the honourable disciple
of tripit.:aka35 §Lbh5kara36. However, he is not the legitimate disciple
of éﬁbhgkar337. Besides, the learning he received in Great T'ang was

not detailed, and for this reason he was initiated at our court by

Kobo Daishi in the Jingoji (Tdew)38. Consequently, only Kobo Daishi and
the servant I-ming were instructed in the two realms. Although, of these
two, the servant I-ming was initiated in the two realms, one cannot call
him a full vesse139. Besides, he did not transmit the learning to any-
one?, Only one person, Kobo Daishi, is the true heir of the preceptor

says : "As soon as the preceptor42 saw me43

Hui-kuo. The Goshorairoku®
he smiled and joyfully said, 'I knew beforehand that you would come. I
have been waiting for you a long time ! It is a pleasure to meet you
today. My life is about to end and there is noone to whom I can trans-
mit the learningbb ... . Now I have completed teaching you'." The fact
that he said that there was noone to whom he could transmit the doctrine
shows that I-ming was no full vessel. The fact that he also said that

he had completed teaching him means that Daishi was the only one en-

trusted with his sageness.

The disciples of Daishi who entered the mandala45 and who where

instructed in the teachings are numerdus. Among them the ten great dis-

ciples46 are the most important. Among these, Jitsue[‘7 and Shingaz‘8 are
the most eminent. Both of these traditions have come down to the present

but the honourable tradition of Shinga is considered to be the basic

13

one. Shinga transmitted the learning to Gennin (called Nanchiin)ag.

50

Under Gennin are the two sojo, Yakushin™ and Shoba”l. Yakushin is the

founder of the Hirosawasz.

Yakushin Sojo

Kanpyo Hoo~3

Kangu SEJBSA

Kanchd S530°°

(the term Hirosawa begins here56)

Saishin 83j557

Chova Shinno 0

(Shoshin, called Oomuro)

Kanja SEjEs9

_ Kakuho Shinn®® (called Go-ryﬁél)

— Shinsho SEJ‘SGZ (called Nishinoin-ryu_63)
—YSgenHBinG4 (called Hojuin—ry665)

i Shokei Shinn566 (called Kezain—ry§67)
—Kanpm183j368 (called Ninnikusen-ryﬁ69)

70 -71)

~ Kakuban Shonin (called Denboin-ryu

The above are the six Hirosawa-branches.

- Shin'yo Ajari72 (called Koya Jimyain—ryﬁ73)
|

Koya Omuro Kakuhs ' *

K;kuzei SBj575

R;awn76 (called Jis&n'in—ryﬁ77)

K;nryﬁ78

K;ﬂi79 (Kannon'in Daisazuso. instructed by Shoshin)
K;misl (Jaren'insz)



VI.

VII.

14

Shinkaku®>

(called JBkiin—ryGBh)

In the above-mentioned Hirosawa-ryu there are nine branches. Adding the
Hojuin of the Kingyokugata85 there are ten branches.

In addition to this there is the :

86 87

Jojuin-ryu (under Jitsuyu Sojo ')
Shhﬁaiwqyﬁae,etc. (furthermore there is the Hirosawa-branch
transmitted by Genkakusg)
bn&qyﬁgo (Shobo §Bj§91 Daigoj192 Hongan93, called
Sonshigk)
Shobo Sojo
Kangen 55j595 (calledHannyaji 96 S6jo. A person who

was devoted to Daishi and who worshipped

him97)

98

Shunnyu Naiku (Ishiyamagg)

Gengo Sazuloo

101 (the name Ono began to exist from here,

called Ame no SBjBloz)

Ningai Sojo

103

Seizon Sozu (called Ono Sozu)

— Hanjun SSJ’EIO4
Genkaku Daisozu®®
| 551106 (called Anjoji-ryut?7)
—Kanjh&os (called Kajﬁji—ryﬁlog)
—Zadmnllo (called Zuishinnin-ryﬁlll)
The above are the three Ono-branches112
_—Seiyoll3 (lived on Ishiyamalla)

VIII.

— Gihan Sozu

Transmission by Kangen

115
| _
Shokaku Sojol18

Jokaill®

Genkaku119

Shoken12!

Meizan Ajari

125

Ichijo Risshi
55j0127
525128
&inga
%hinga

129
130
Shakakul32
i

Jokail33
1
Genkai

|
Tkkail3?
|

134

Gakai137

Zenken
}Gshin
éaiken
%hinja

138
139
140
141
Shun'yom2

I
K5sh 143

123

15

(called Sanboin-rya'!’)
(called Sanboin-ryu)

(called Rishain—ryﬁlzo)

122)

The above are the three Daigo-branches.

(called Kongooin-ryu

Ono and Daigo together are six

branches.

(called Koya Chﬁin-ryﬁ)lz4

131)

(called Koshima-ryu

(called Matsuhashi-ryﬁl36)



IX.

16

l
Shin'e

|
Eison145

144

(a Ritsu—monk146. Called Saidaiji—ry5147)

Apart from the foregoing six branches there are three other branches,
making nine branches altogether. With the separately established Saidaiji-
ryu there are ten branches. When these are divided, there are many

branches.

Question : It is true that Shingon teaching is the highest of all
schools, and the direct way to become a Buddha. But in these latter
days, right and wrong are confused. Entering a deflected path and going
against the right path to Buddha-~hood is like regarding east as west.
When one's understanding is distorted, how then can one attain the goal

of personally becoming a Buddha ! I would very much like to be shown

the right way.

Answer : Jade is hard to detect, and one is easily deluded by a

dead mouselas. It is difficult to grasp the difference between right

and wrong immediately. However, one commentary says : 'Among the dis-

149

ciples of the gonsojo of the Daigo Sanboin’’, there was a man called

teacher Ninkan (later known as Rennenlso), the younger brother
of the so0jo . Because of some crime, he was exiled to the province

of Izu151

. In that province he taught Shingon for a living to married
laymen and meat-eating, impure people and suchlike, and made them his

disciples. It was here that a yin-yang master152
153

from a place called

Tachikawa in the province of Musashi learned Shingon from Ninkan

and included it in his yin-yang teachings. [In this way] the right

154

and the wrong were mixed up, the inner and the outer were inter-

17

155 and described as a school

changed. It was called the Tachikawa School
of Shingon'. This was the beginning of the heretical teachings. The
titles of all these writings are roughly recorded in the two volumes

156 of the Toyoharaj1157. Whoever needs them

written by the monk Seigan
may find them. As for the philosophy of this school, they considered
the path of man and woman, yin and yang, to be a secret technique for
instant personal realization of Buddha-hood. Apart from this, there

was no way to become a Buddha and obtain the path. When they put for-
ward unfounded ideas, the Tathagata was also supposed to have explained
these. [1n fact,] they gave diabolical explanations. They caused im-

mediate karmal58

. The ignorant man does not know this and clings to it
as if it were an extremely profound and secret doctrine. How can one

say that they have the correct views and knowledge of the truth ?

The Daibutchashurzagonkyalsg says : '... [he16o will] perform
acts of greed in secret. He is fond of saying that the eyes, ears, nose
and tongue are all Pure Land, and that both organs, male and female,

are the true repositories of bodhi and nirvana. The ignorant man belie

these filthy words. This is called a poisonous, nightmarish and evil!gy

: b
161 'é

demon. When old, he becomes a demon and troubles people ... . If

AIRIOEIE

you are deluded and do not know it, you will fall into immediate kar-

maléz'. How can people with immediate karma be called Shingon practi-

tioners ?
says : 'Why are there people with immediate

The Dainichiky3shol®>

karma who are able to benefit themselves and to benefit others, and

who in both cases bring about suMtle fruition ? Therefore, those who

64

practise this method1 should look to the best of their ability for a



XI.

XII.
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bright teacher and consult him in everything. [This way] they will

receive the subtle meaning and gain clear insight.'

The Tachikawa School later spread to the province of Etchrx165

erations of teachers,Kakumy3166 and Kakuin]67, lived in seclusion on

. Two gen-

Mount Koya. During this time, many credentials168 and books of this
heretical school were spread. The oral transmission of what are called
the doctrinal aspects and the Great Practices increased. Foolish people
have hitherto practised them, regarding them as the highest thoughts.
In fact, they are neither practical aspects nor doctrinal aspects169.
They are only like wrapped-up stones treated as jewels. If one is able
to meet a wise teacher, it can be distinguished which branch the oral
transmission is from and by whom it was recorded. Furthermore, it hap-
pens that people write borrowing from the virtuous reputation of the
Ono and the Hirosawa (the genuine and the fake should be in-
vestigated). There are many heresies in the transmission of the lin-

171 and others. This was not

eages with the names of MyBch5170, Kensei
conjectured by man, but proclaimed by Niu Daimyajinl72. The people who
have practised this method have been numerous but have no arcane pro-
tection173. For the greater part, both the men and the learning became
extinct on the aformentioned mountain., A little may remain, but I do
not know.

Horidashi no H517a

Hike Jizai no Hol’®

Toten no Daiji176

Shusoku Funi no Daiji
178

177

Sanze JGgo no Ho

19

Gonyuijo Naniju no Daiji179

The number of such Great Practices may have increased. They cannot be

180,

mentioned in detail. 'With one you understand a myriad . To continue :

1

the term Goryu Sanbain18 is applied to many writings and oral trans-

missions in Kantalsz. Remaining additions from Yatakulss, excerpts from

84 185

the Rishukzsl , master and disciple sitting side by side and the like

cannot be spoken of in detail. And though they are not of the lineage
of the Tachikawa school, for the sake of fame they borrow the names of
those who know the learning, such as Daish1186, Jaganji187, Sh3kaku188

and others. There are many such writings written by ignorant people.

[Examples are] :

Koso Daishi no Ho oo

Daigo no Sanzoncho no Daiji190

191

Zuishin Kongo no Ho

Texts of this kind number a hundred volumes. Further [examples are]

Enmansh5192

Ajikan Sanjuju no Kuketsulg3

94

Shinno Shinju no Kanjs1
195

Juhatte no Kanijo

Gayushi Rokugatsush3196
and numerous other texts. And among the scriptures and ritual texts :

Sokushin Jabutsuky3197

198

Bodaishinkyo
Monjukza199
Kokﬁzakxazoo

HBshutsukyazo1



XIV.

20

Shingon Shutsugen Hon]'igezo2

}Hkansh3203 (the truthfulness of the Hikan should be examined).

Furthermore, there are numerous heterodox credentials and writings con-

205

cerning the Yugikyo, the Rishukyo and the Bodaishinronzoa. The Kakibukuro ,

as it is called, contains the Great Practices of the two scriptures

206. The oral transmission says

207 taught Hanjunzo8 et

(Yugi and Rishu) and the treatise

XV.
'The oral transmission that Seizon

this :
Generally, when scriptures which cite a person's name as if it were

true contain mistakes, one may discard them. When they are truthful,

one may pick them up. This is certain. Borrowing the appellation of a
Buddha, a bodhisattva or a tripi?aka and mentioning them in the writings

of foolish people in combination with lies and heterodox views is ter-

rible.

Question : There is a man called Koshin Sojo (this is the monk

209)'

Monkan The documents which he has written are numerous and are

circulating in the world. How about their reliability ?

Answer : The treatises written in the school of his lineage may
easily be recognised. The people of the orthodox schools all know them.
Even though they do not approve of them, those who do not know someone
who may guide them sincerely accept them. Some put forward arrogant
ideas, some manifest heretical views. The reason for this is that they
write books borrowing the name of a Buddha, bodhisattva, patriarch or
great master. And so, those who transmit them are experts in the Great
XVI,

Practices not known by other people and persons outside their own lineage

or own person do not know great and secret practices ... .

21

Even though they feel compelleu to put forward arrogant ideas that
they surpass others concerning the true secret practices, they are not
persons with correct views. A fortiori, when they have tiles and small
stones in their hands and regard them as valuables, and when they put

forward arrogant ideas, how could they enjoy arcane protection ?

This branch, however, is non-existent in the Daigo centre. Further-
more, those who practise it are mostly without arcane protection. On
the whole, their fame is unfounded. In addition, they are given to talk-
ing about the inner realization of the dharma-body with the conscious-
ness of common knowledge. Those who rely on this and who study it arouse
heretical views. One should mark this well. Generally speaking, one

should know the affairs of Koshin Sojo in detail. He is a descendant

210

of Kenjin Sojo of the Daigo Hoon-in“"". Namely :

Kenjin SSj6211

Jitsujin 5635212
Kakuga HoinZ!3

Kenjun214

DBjun215

Under Dojun there is Ryuyo 55j3216 and Koshin Sojo. Ryuyo was instructed
by Dojun Sojo. He died in Minami Hokkeji217 in the province of Yamato?!®
Koshin was no vessel filled by Dojun. He was a distant disciple. The
transmission was not detailed. But when .Emperor Go-Daigo was planning

a revolt, he had faith in Koshin because of his prayers and that was

219

when he was influential“’~. Though he was originally a risso, he became

a sBjEzzo. He read sacred teachings here and there and wrote more than

one thousand volumes of books, manifold Great Practices and more than
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thirty credentials. He did this in connection with the Daigo sch001221.
Among them there are a great deal for which he borrowed nameszzz. When

an ignorant one sees them, he considers them to be the ultimate of the
esoteric school. But again, they are not true explanations. Furthermore,
he performed the qgkinf—rituaIZZS and achieved results with magic. He
made a collection of copies of characters written by Daishi and invented

credentials and oral transmissions. Examples of these are numerous. With

224

the authority of Emperor Go-Daigo, he was put in charge of Toji““". When

1225

he performed the 'latter seven-days ritual , all the priests of noble

descent of Kyoto were afraid of his influence and kept quiet. Thereupon,
the priests of Koya sent a report to the emperor [requesting] the ex~

pulsion of Koshin from the community of disciples in Toji. Their denun-

226 |

ciation says "We, adherents of the Kongabuj1227, sincerely revere

and sincerely fear. With careful wordings we earnestly beseech you that

228

the promoted sage Monkan Hoshi of Toji may be stopped by your divine

ruling. He fulfils his duties of chajazz9 in a vulgar manner and han-

dles religious affairs in a reckless way. In support of our accusation

230

we will carefully examine an old incident. In the left part of the

city of Ch'ang-an of Great T'ang there was a Buddhist monastery by de-

231

cree of Emperor Wen of the Sui. It was called the Ta~hsing-shan

Temp1e232. Under this court, there is a monastery in the eastern part

of the city of Heian. It was built at the request of the Emperor Kanmu233

4

and was called Kyaagokokuji23 . That was the temple where tripitaka

Amoghava jra translated scripturesZBB. He conferred the initiation of

236

the five knowledges to three court5237. This is the place of practice

238

where Kobo Daishi transmitted the doctrine“” . He personally brought

XVIII.

XIX.

23

about empowering of the three mysteries 9. Although his secret tech-

niques to protect the nation and to bring peace to the people for a
hundred kings were essentially the same, his excellent strategies to

retain the dharma surpassed [those of] other courts ! Therefore, the

court proclaimed on the second day of the twelfth month of Konin 14240 :

'Toji was built at the beginning of the transfér of the capital by the

. 241 .
former court of Kashiwabara in order to defend the nation. Our court

considers this temple to be the highest ... !

242 : 'ngi is a place superbly suited to esotericism. It

243

Daishi says

is the heart of the defence of Batai . If one takes refuge in it and

is respectful, the royal power of conversion will shine and the land246

will be peaceful. If one is negligent and not reverential, there will be

calamities at the court and pernicious disorders in the land ... .'

When one considers the fate of our court, it completely depends on this.

They equally prosper and decline.

245

We humbly think that the benevolence of our ruler is equal to that

of the model government of the Superior Officials and that his virtue

surpasses the great undertakings of T'ai—tsun32b6. When adverse waves

are turned over, the four seas will be clear. When hidden disorder is
dispersed, the whole sky will be quiet. The five ki and the seven d3247

all took pride in the great peace of the unification brought about by

248

Wu of the Chou” . The hundred officials and the numerous people all

sang the praises of the laws in the three chapters of Kao-tsu of the

an249 250

H . In these times, in the first year of Genko

251

, the emperor

visited the temple and worshipped the Goose King“~", the revered one

who protects the land. The emperor visited this place again in the Kenmu

252 253

period and subsequently decreed the worship of the Goose Pagoda® .

His imperial faith in it was greater than [his faith iﬁ] other temples

23
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and the rewards from the court surpassed [those given té] other schools.

The splendour of our school was bright then.
There is someone here who resembles a bhiksu. His name is Monkan. He

was originally a risso of the Hojoji in the province of Harima, a branch

254

temple of the Saidaiji . At the same time he studied arithmetic and

was fond of divination. He is especially versed in magic and practised

mountain asceticismzss. His mind is full of desire and his conceited

thoughts are extreme. He has entered the capital and visited the court. XXI.

256

He usurped the position of Shodo Shonin and subsequently became the

daikanjin—no—hijiri257 of Toji. Improperly donning the black garments
of asceticism, he sits unwarrantedly next to the highest dignitaries,

the karmadgnazss. Outside he is called the Wise Holy Man, inside he has

259

the title of head of the Daigo“””. He is completely bound by the desire

for fame and wealth. He is never without shameful thoughts. He has not

yet changed his nature of a batlike bird260

and never forgets to switch
the look in his eyes from hawk to dove. On top of this, he has been ap-
pointed ichi-no—chsja%1 and recklessly takes charge of that wonderful
precious task which is an inexplicable process, the affairs of the true
doctrinezez. Nevertheless, the monks and the laity, fearing the imperial
law, look the other way. Fearing the authority of the court, the high

and the low keep silent. As for the relation of that jackal263 t

o
Kauéik326a, he sits in heavenly garments and expounds on the dharma !

This Monkan, worshipping ?Ekinis, approaches the dragon face?® ang XXII.
gives his reports ! Although he may enjoy wordly intrigue, how could

one allow him to practise the unsurpassed great doctrine ? He is a dis-

grace to the dharma and a blemish on his school. In short, he should be

expelled and stopped. From the beginning he was no follower of Daishi.

25
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He may well have been a precept master of the Small Vehicle and he

may be versed in the false texts of magic. How could these be anything

other than some strange customs from a border region ! Let us again

67

examine an old record2 : 'When Emperor K5n1n268 gave me Toji, I was

overcome with joy to have attained that secret place of practice. I
did my best not to let others dwell there as we11269. This was not nar-

row-mindedness but a way to protect the truth. Even though the good

270

doctrine is perfect, it is not in five thousand parts . Even though

Toji is large, it is not a place for different kinds. Why do I say
this ? On the nineteenth day of the first month of Konin 1&271, I was

granted Toji for ever (the imperial messenger was the court noble

Fujiwara Yoshifusa272; the imperial document is elsewhere). Accordingly,

it has become the throne of Shingon esotericism. It should be the place
of practice for the transmission from master to master. How would it
be proper for non-followers to intermingle ? Those who will become my
disciples, those who in the latter period will be established in the

sSg5273. will not seek for higher or lower seniority. They will take

him who has attained perfection first as the director of Toji.' The

274

govérnment has said during Jowa : 'The path is esotericism. Do not

let monks of other schools dwell together ...'. As a whole, with re-

275

gard to the ichi-no-ajariya of Toji, more than ninety generations

276

of choja, from Jitsue Sozu“’® to Yakushu SGj5277, were all pillars of

esotericism, masters of our school. For more than five hundred years
of religious affairs, from the brilliant time of Jowa to the noble court

of Kenmu278, monks of different schools who were kanjinhijir1279 have
never been allowed admittance. Selecting those with aptitude is certainly

the best policy of the wise king. Who would go against the virtuous
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conduct of former kings ! The exclusion of others is delicately men-
tioned by our master, and how could one turn one's back on the teaching
bequeathed by Daishi ? If you carefully examine the behaviour of Monkan,
it is far from upright. During his service in the Ritsu school, he
shamelessly violated the precepts. Upon entering Shingon he broke his
samayazso. He was not on the right path; he did not even retire from

the world. Since he is a type who is not so constituted in either res-
pect, how could he, with his liking for military bravery and his liking
for weaponry, have risen to the rank of ichi-no-ajari ? Whether a trans-

formed devamaraZol

is destroying the Buddhist law is debatable. But one
wonders whether a demonic metamorphosis is disturbing the saTgha ! One
should be fearful and careful for the world and for the Dharma. Long
ago, there was a bad brahman in India in the South who destroyed the

282 1o subdue him, the ritual of Gseshihy5283 vas

secret flower garden
performed. Now, in Toji, there is an alien presence who brings disgrace
on the post of religious affairs. Having submitted ourselves to this,

we have recourse to [this] report from the Kongobuji. 'When one opens
one's mouth, calamities enter.' Even though we are afraid of these
words, we will examine according to our principles whether he is suited
to his place. Why should we not caution posterity ! It is because of

our desire to make our sad appeal (which has not until now been voiced)
reach you that we have presented these words left by the founderzaa.

We wish that His Majesty would promptly suspend Monkan from his position
as ichi-ni-choja of Toji and as zasu of the said temple [so that]
Buddhists might prosper far and wide, adding to the spring colours of

the nagapuspa treezes. The royal influence would shine continuously

XXIV.

XXV.

into the distance [like] the splendour of the constellations at the
dawn of the kalpa ! We are unworthy of your great kindness. We disciples
sincerely revere and sincerely fear. We are careful with our words.

The disciples of the Kongobuji, day of the fifth

month of Kenmu 2286."

The affairs of the monk Monkan Koshin can be examined through this.
The facts recorded in this way are, moreover, not meant to slander that
personi. They are only for future study so that one might not enter the

wrong path.

The writings of Koshin's school circulate everywhere. There are
many in Yamato and Etchu provinces. I cannot comment on them one by one.
Storehouse-keeper Shuho [?J of nearby (seido in the rear)brought
them down to the district of Kamakur3287. The sacred teachings by
Koshin's own brush have been destroyed by fire in the vicinity of
Sag3288 ««. . The Tachikawa-ryu has spread everywhere. It originated
in Musashi and then became widespread in the provinces of Etchu and
Yamato. I do not know the number of its writings. There are many ex-
amples of the heterodox school being mixed into the orthodox schools _
in this way. Feeling somewhat unsure of myself with regard to this, I
shall not set down everything about it here. One can hear it from a
wise master. I think there is a great deal of confusion between right
and wrong in Kyoto and on Koya. Perhaps there are many who do not know
about this and they all practise and transmit it. Or, even if they have

a rough idea of it, they adhere to it because of circumstance, praising

this branch and its last disciple [ﬁnd thus] transmitting it.. All
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people with false views of the heretical path do likewise. [For them,]
the true doctrine is so hard to encounter that it is perhaps an im-
possibility in their lifetime. They waste paper and ink, pass the years
and months in vain, throw away wealth and bring about suffering, writing
about it and experiencing it. The fact that they have no arcane protec~
tion in the present world and that they immediately enter their next

existence is the grief among griefs, the sorrow among sorrows.

If one can dwell quietly in [accordaﬁce with] the correct prin-
ciples, look for a person with correct views and transmit the correct
school, one may develop a doubly beneficial way289 of conducting one-
self, I have presented the essence of doing away with what is wrong and

of gaining insight into what is right for people whose previous whole-

someness has come to a pure maturation.

Furthermore, there are many heretical views in the teachings of the

writings by Hokyo Shonin (the monk Rend52%0) of Miwa?%! in the prov-

ince of Yamato. The Ittekisha? 2

and the like are Tachikawa teachings.
One should regard writings of this kind and their oral transmission as
generally false writings. If one takes together all the heterodox

teachings in that school, one may discover what sort of school it is !

The ShuryEgonkxa (Vol. IX) says293 : '... then there will be a

vain demon294 295

who will enter into his heart and so reduce his moral
fame to the level of Hinayana. When a‘bodhisattva is awakened to empti-
ness, what[fule{]would he keep or offend against ? In the presence of
pious dghapati he often drinks wine, eats meat and generally behaves

in a lewd manner. Because of the demon's power, he gains a hold over

XXVII.

the people in front of him, who do not suspect or blame him. When these
demonic thoughts have been present for a long time, he may eat excrement
and urine together with wine and meat. [For him] they are the same

and both empty. He will offend against the Buddhist lawful demeanour.

He will mistakenly commit evil and will be deficient in concentration.

Consequently, he will fall into the abysszg6.'

The text further says (Vol. VI)297 : !

+++ if one is unceasingly lewd
and develops meditation, it is like steaming gravel and wanting it to
become rice. For hundreds, even thousands of kalpas, it will still be
hot gravel. Why ? Because it is actually gravel not rice, that is made.
If you seek the subtle fruition of Buddha-hood with a lewd body, even
if you obtain subtle enlightenment it will be in any case a basis for
lewdness. Being fundamentally lewd, one revolves in the three exis-
tence5298 and one will certainly not be able to escape. As for the
Tathagata's nirviga, what is the way to develop its realisation ? One
should eliminate lewdness, both physical and mental. When the elimi-
nation is by nature also non-existent, then you may expect Buddha's

299 is called the teaching of Buddha.

300

bodhi. This teaching of mine

Teachings which are not like this are teachings of demons

The text further says (Vol. IX)301 : '"Then the celestial demon will

gain the advantage over him, do away with his spiritual power, take
possession of his mouth and expound the teaching. At first he does not

know about the demon's grip. He will even say that he has gained un-
surpassed nirvana. He will come to another person in order to divert302

him. Oh excellent son303, he will sit down on his seat and expound the

304

doctrine. His body will have an awe-inspiring spirit and he will

conquer the one he is looking for, so that the mind of anyone sitting
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there will spontaneously submit, even though they have not yet heard

any doctrine. Everyone XXIX.

[there] will mistake Buddha's nirvEPa, his
bodhi and dharma-body for their present own physical person. Fathers
and children alternately come into existence, but the dharma-body it-
self constantly remains and is unceasing. In every case he will point
to the present as being Buddha's land [as though] there were no other
pure abode or golden appearancesos. This man will piously accept [this
teaching] and forget the loss of his previous mental and corporal life.
Taking refuge he may obtain what is wonderful. These delusions may mis~
takenly be taken as bodhi. Looking into his mind he will break the

306. He

Buddhist lawful demeanour and perform acts of greed in secret
is fond of saying that the eyes, ears, nose and tongue are all Pure
Land, and that both organs, male and female, are the true repositories
of bodhi and nirvE?a. The ignorant man believes these filthy words.

This is called a poisonous, nightmarish and evil demon. When old, he
becomes a demon and troubles people. When he gets the idea that he has
had enough, he will leave that person. Both the disciple and the teacher
will fall into difficulties with the king. You should be aware in ad-

vance and not enter into the turning of the wheel. If you are deluded

and do not know it, you will fall into the avici hell.'

Question : The meaning of 'the afflictions are bodhi'>07 is the XXX.

ultimate import of the Great Vehicle. Concerning this, the MungkxEBos

says : 'Lewdness is the path. Hatred and foolishness are also like this.

In such three things is the path of the innumerable Buddhas'.

309

The interpretation of the Tendai school says : 310

'Afgulimalya was

full of murder and full of compassion. Jeta(vana) Malli(k§)31; [thought]

31

only of wine and the precepts. Vasumitr;312 was lewd and pure acting.
Devadattas13 took his false views to be right, ... .'
314

: 'The true includes the top of the false, the false pen-
315 ,

In Kegon
etrates the source of the true

Again, there is a commentary : 'On meeting the'three poisons, the three

1
virtues become perfect3 6'.

317

According to a Shingon commentary : 'If one can clearly see the pro-

fundity of the secret appellations and names, and if one can open the

decorated secret storehousesls. then the hells and heavens, the Buddha-

319

nature and icchantika , the afflictions and bodhi, samsara and nirvana

... are all terms for the Buddha of one's mind. So what should we dis-
card and what should we choose ?' Given this, how can one say that the

meaning of 'the afflictions are bodhi' is a kind of false view ?

Answer : If one bases one's discussion of 'the afflictions are
bodhi' on true principles, then this is the temet of the true teaching
of Mahayana. But when one only recognizes the falsehoods and takes the

afflictions themselves as bodhi, not knowing the actual meaning, one

320

will sink into the three predestinations. This is to be seen as a

false view. Tendai itself namely says that 'the afflictions are bodhi',

1321

relying on the principle that 'the three truths are it and that

'all the skandhas and &yatanas are such'322. Furthermore, Shingon is
based on the principle that the six elements are without obstruction323

and that the syllabe 'A' is original and unborn324, and it is a statement

that the progression along the three paths325

carries the source of all
dharmas. Moreover, when one reaches the stage of the path of mental

knowledge, one understands the secret appellations and names and one
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gains ability to realize 'what to discard and what to choose'. However,
how could one say that 'the afflictions are bodhi’ if one is ignorant
of its cause and leaves it to mistaken feelings ! Yes, they say that
the father and the mother are principle and knowledge, and that the
child they give birth to is the Buddha of the non-duality of principle

and knowledge326

. It has a name but [thié] is without real meaning.
If the three poisons are Buddha, then all delusions are Buddha. When
one does not use any skilful means, one will be a natural Buddha. So

what is the explanation for the beginning of the exoteric and esoteric

teaching ?

Question : If one knows that the afflictions are bodhi, then one
knows their origin. If one does not know that the afflictions are bodhi,
nurtures afflictions, produces karma and experiences the results, then
one is an ordinary man. How can one say that there is no beginning and
no end for the ordinary and the noble, and that there is no explanation

which establishes teaching ?

Answer : Though one hears with the ears that the afflictions are
bodhi, and one explains with the mouth that the afflictions are bodhi,
in the mind one does not know its essential meaning. He who, recognizing
the fundamental common feelings, clings to bodhi and indulges in af-
flictions may increase his transmigration. How can he realize the know-
ledge of the omniscience of the Tathagata ? He who wants to attain the
path before him of instant personal realization of Buddha-hood visual-
izes the mental moon-disc, relying on the teaching of samadhi and re-
flecting on the syllabe 'A', the syllabe 'VA@' and the syllabe ‘O@'327.

He may then expect to see the scrolls, which [of coursej one normally
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sees [anyway] , unfolded . When his sovereign omniscience knows

right and wrong, he cannot embark on a heterodox path. The Dainichi-

kyosho says329 : 'The third (meaning)330 is : this auspicious grass331

symbolizes wisdom332

. Both sides of the plant have a great number of
sharp thorns. If one sits or lies on it, or grasps it in an inexpedient
manner, one may yet be hurt by it. If one is suitably careful with it,
then it cannot be harmful. The same applies to all dharmas. If one ob-
serves them in accordance with the principles of the truth, all impurity
will have essentially pure functions. If one's expedients are deficient,
it may harm the kn0w1edge—body333. Therefore it is thought of as the

symbol of the dharma-gate334'.

Written down by Yukai, Hoin>>> Gondaisozu.

On the 26th day of the 4th month of the 8th year of Meio>-C.

'Lucky day' of the Sth month of the 2nd year of Meireki >,
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NOTES

INTRODUCTTON

1. See Ho., p. 32 line 5; NBTD, p. 467 s.v. Hokyosho.

2. See Ho., p. 32 line 4.

3. See KS, pp. 217-218. For Yukai, see MD, pp. 2192-2193 s.v. Yukaij;
MJ, pp. 686-687 s.v. Yukai; MR, p. 251; HBS, pp. 184-185; SJEB, pp.

43-44.

~

For a list of his works, see MD, p. 2193 s.v. Yukai; MJ, p. 687 s.v.

Yukai.

w

This is the commentary on the Vairocanabhisambodhi (T. Vol. XVIII

n° 848, in Japan better known as the Dainichikzs j{a %3-_‘ ) ex-

pounded by $ubhakara (637-735, %%% Chin. Shan-wu-wei, Jap.

=]
Zenmui) and recorded by his disciple I-hsing — Zﬁ (683-727). Yukai
quotes twice from the Dainichikyosho, see Ho, p. 10 line 7-9; p. 31
line 6 - p. 32 line 2.
6. Kukai is quoted in Ho., p. 3 line 4-7; p. 18 line 2-4; p. 20 line 7 -
p. 21 line 6; p. 29 line 2-5.
7. For more details, see SJEB pp. 43-44; MR, pp. 251-252; HBS, p. 185;
HMJ, p. 97, p. 134, pp. 150-151.
8. For studies on Tachikawa, see :
- G. Mizuhara 7Kﬁ\ , Jakyo Tachikawa-ryu no Kenkyu ﬁiﬂj’?}ﬂ}lliﬁ_\f)
’ﬁﬂ'% , Kyoto, 1923,
- R. Kushida *ﬁ]@ , Shingon Mikkyo Seiritsu Katei no Kenkyu
B REUNILIBAE AR Tokyd, 1964, pp. 329-408.
- Sh. Moriyama'?‘j.-’l_b , Tachikawa Jakyo to sono Shakaiteki Haikei no
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Kenkyi I FBERL T ORRGHE B oFRR. W5,
1965.
- K. Muraoka }fj [, 'Mikkyo to Erosu' %&KIDK , in Gendai

Mikkyo Koza IR A% %&%ﬁg , Vol. VII, Tokyo, 1975, pp.
350-400.
~ Y. Sasama RSl , sei no shukys |4 o SRER  Tokyo, 1988.

Primary sources can be found in :

- T. Matsushitaj%:‘F (ed.), Tachikawa-ryu Shogvo Ruisan jljl\jﬁi

PHak

-~ Sh. Moriyama, Tachikawa Jakyo to sono Shakaiteki Haikei no Kenkyu,

, 5 Vols., Tokyo, 1976-1977.

Tokyo, 1965, pp. 523-609.

About 20 titles related to Tachikawa and Monkan are contained in

Mikkyo Kankei Bunken Mokuroku  JRA¥ BE14 XAk B4k - e

214-215, the bibliography of esoteric Buddhism compiled by Shuchiin

Daigaku Mikkyo Gakkai *ﬁg P%: K?%g&‘gﬁﬁ , Tokyo,

1986.

Important information is also found in the Buddhist lexica under the
headword Tachikawa—ryﬁ. See BDJ, Vol. IV, pp. 3470-3472; BDJI, Vol.
V, pp. 3244-3246; BSJ, pp. 147-149; MJ, p. 488; MD, p. 1558.
Tachikawa-ryu has hardly been touched upon by Western scholars.

The few exceptions are :

- R.H. Van Gulik, Sexual Life in Ancient China, Leidqn. 1961. Reprint.

1974, pp. 358-359.
- Ch. Willemen, The Chinese Hevajratantra, Leuven, 1983, p. 15 n. 25.
- Sh. Manabe, 'Die haretische Tachikawa-Schule im Esoterischen

Buddhismus Japans', in R. Goepper et al., Shingon. Die Kunst des

Geheimen Buddhismus in Japan, Koln, 1988, pp. 28-30.

10.

11,

12.
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- J. Sanford, 'The Abominable Tachikawa Skull Ritual', in Monumenta
Nipponica, Vol. 46, n° 1, 1991, pp. 1-20. Information on the de-
velopment of the Tachikawa-ryu is found in Ibid., pp. 2-3. This

study deals with the skull ritual described in ShinjE's)bLjE:(1215—

?) Juho Yojinshs  SPIERNE .

. About 300 titles of Tachikawa works are listed in the Tachikawa Shogyo

Mokuroku j;ﬁ] Eiﬂgl Eﬁ%& ('Catalogue of the Sacred Teachings

of Tachikawa'). This catalogue is attributed to Yukai who copied these
titles from the Shingon monk Kaisei +3t}ﬂl (?7-1367). This list is
included in JTK, pp. 175-195, TJSHK, pp. 582-598 and T. Matsushita

(ed.), Tachikawa-ryu Shogyo Ruisan, Vol. I, Tokyo, 1976.

See especially Ho., p. 9 line 8 - p. 10 line 1.

Sh. Moriyama, TJSHK, p. 63 regards the Hokyosho as an important his-
torical document for the study of the Tachikawa school. But he warns
us that the text is not entirely trustworthy. See also note 16.
Ninkan is mentioned in Ho., p. 9 line 1-6.

See also TJSHK, pp. 14-66; JTK, pp. 1-4; SS, pp. 30-42; MD, pp. 1770~
1771; MN, pp. 2; SMSKK, pp. 329-340.

An important part of the Hokyosho deals with Koshin see Ho., pp.
14-17, 19-20, 22-24. The most detailed treatment of Koshin is to

be found in TJSHK (Chapter II, III, IV). See also MD, pp. 513-514;
BDJ, Vol. V, pp. 4874-4875 s.v. Monkan; JTK, pp. 79-94; SS, pp. 54—
84; SMSKK, pp. 383 et seq.

According to Y. Matsunaga, MR, p. 249, KGshin's role as the person
who perfected Tachikawa teachings should be re-examined. In support
of this contention, he points out that the letter of complaint written

by the monks of the Kongobuji (quoted in full in Yukai's work - see
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13.

14,

Ho., pp. 16-23) enumerates Koshin's misdeeds without making mention
of the Tachikawa school.

See also SJEB, pp. 44; Sh. Moriyama, TJSHK, p. 385; SMSKK, pp. 383~
386.

Page numbers refer to my pagination of the original text as indicated
at the end of the volume. They are also indicated in Roman numerals
at the left of this translation.

Details on the texts, persons, etc. mentioned in this summary of the
contents may be found in the annotation of the translation of the
Hokyosho.

Sexual yoga also plays an important role in the anuttarayogatantras.
This category of texts was translated in China at the end of the
tenth or the beginning of the eleventh century. They arrived too

late in Japan to flourish within Shingon. It would, however, be dif-
ficult to deny that the few Chinese anuttarayogatantras which reached
Jepan must have exerted an important influence on Tachikawa teachings.
Ch. Willemen, CHT, p. 15 note 25, p. 24 draws attention to the Jap-
anese Tendai monk Jajin m% (1011~1081) who sent Chinese trans-

lations of the Hevajratantra to Japan in 1073. It is quite possible

that Ninkan (1057-1114) used Chinese anuttarayogatantras in conjunc-
tion with the yogatantras translated into Chinese by Vajrabodhi (671-
741) and especially Amoghavajra (705-774). At any rate, it is hard

to believe that the Tachikawa school started in Japan independently.
Only further investigation of the surviving Tachikawa texts will
throw light on the origins of this branch of Japanese esoteric Bud-

dhism.

15.

16.
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The Tachikawa school considers four orthodox Shingon texts as basic.
They are the so-called sangyS—ichiron _:_%ig—gﬁi 'The Three Sutras

and the Treatise'

- Rishukyo FBABAR , T. Vol. VIII n° 243, translated by Amo-

ghavajra.

- Yugikys IAIAA4X . T. Vol. XVIII n° 867, translated by Amo-

ghavajra and Vajrabodhi.

gﬁ ﬁl_‘] ,%?‘i_ , T. Vol. XIX n°® 1022, translated

by Amoghavajra.

- Hokyoinkyo

- Bodaishinron I 3R /NER . T. Vol. XXXII n° 1665, composed
by Amoghavajra (?).

Three other sets of sangyo-ichiron are given in Shinjo's Juho Yojinshu.

See JTK, pp. 13-14; TJSHK, pp. 101-114, 534; MD, p. 1558 s.v. Tachikawa-

ryu; MN, p. 5 note 10, pp. 7-8.

Koshin is said to have been the author of more than a thousand writ-

ings (see Ho., p. 16 line 1-2). This statement may also be part of

the slanderous accusations of Koshin's opponents. Sh. Toganoo, HBS,

p. 173 vrites that Koshin's works should not necessarily be consid-

ered heterodox. He points to the non-Tachikawa character of the

Rishukyshichi B ER 4R 45 3F  (Nihon Daizskys B 7 KUE,

éé% , Vol. IX), Koshin's commentary on the RishukgB and one of his

few surviving texts. See also MR, p. 249; TJSHK, pp. 387-422; JIK,

pp. 88-94.
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THE COMPENDIUM OF THE PRECIOUS MIRROR

esotericism of the Tendai 7{15 school founded by Saicho is called
Taimitsu % % .

17. The Nitto Hakke /\%’/\'—7}& 'The eight persons who entered T'ang'.
19. The founder of the Japanese Shingon school. Daishi, 'Great Master',
The eight Japanese monks who went to T'ang China in the ninth cen-

is an honorific title bestowed posthumously by the emperor on emi-
tury and who transmitted esoteric Buddhism in Japan : _
nent monks. For a biography, see Y. Hakeda, Kukai. Major Works,

Posthumous title Birth and death Period of stay
dates in China New York, 1972. See also note 17.
- N _ - o
Saicho E{;ﬁf Dengyo Daishi 1%7%‘(# Em 767-822 804-805 20. Sojo is one of the ranks in the system of sogo 4%%&\ , the of-
Kukai 72 JP-  Kobo Daishi )3k K B 774-835 804-806 ficials of the Buddhist priesthood in charge of superintending monks
Jokyo H\?? B% 7-866 838-839 and nuns. There were three major ranks, each with subdivisions.
- W=
Engyro @ '{T 799-852 838-839 Consisted of (in descending order of rank) :
Ul - = —
Ennin Bl4=  Jikeku Daishi 3& "8 K EF 794-864 838-847 a) sojo  f&IF  ('superior of/monks')
! is0j0 ' i f monks'
Eun % & 798-869 842-847 daisojo K[@J_.E ('great superior of m )
N = ; 030 \F ! ior of monks'
Enchin @EZ Chisho Daishi gg'gﬁ j'\éq‘\ 814-891 853-858 sojo ’1@_}_\_ ~ ('superio ) .
- — ] P .
Shuei ‘;]:‘—:gx 809-884 862-865 gonso jo tgﬂig_ﬂ_ ('provisional superior of monks')

b) sozu '1%%‘5 ('supervisor of monks')

Saicho, Ennin and Enchin are Tendai & masters, the other five »
9:-\0 daisozu 7{'1% %\—5 ('great supervisor of monks')

-
belong to the Shingon IR &  school. See MJ, pp. 542-543 s.v. -
= gondaisozu ﬁ%jﬂ%’ %ﬁ ('provisional great super-
Nitto Hakke; MD, p. 1711 s.v. Nyuto Hachike. Yukai enumerates them visor of monks')
in Ho, p. 1 line 6-8. shosozu &4@%{3 ('minor supervisor of monks')
' ' i o 0s0 / '1 e isional minor super-
18. 'The Eastern Temple'. The main temple of the Toji branch of the gonshosozu Va provisiona p

visor of monks')

Shingon school in Kyoto. The temple was founded by Emperor Kanmu P
c) risshi /]’? EW' ('master of discipline')

KB E, = (737-806, r. 781-806) in 796 after the removal of the /
' - dairisshi )"\4?3?\'1 ('great master of disci-
capital from Nagaoka to Kyoto in 794. It was the guardian temple “pline')
. -, ] - : ¢ ’ié [ . ipli '
of the capital and was granted to Kukai by Emperor Saga lhfr_"‘ﬁ'ko churisshi A m ('middle master of discipline')
(786-842, r. 809-823) in 823. Kukai made Toji the headquarters of gonrisshi %'/fi Em ('provisional master of

discipline')
Shingon Buddhism. The esotericism introduced by Kukai is often _
See MD, pp. 1380-1381 s.v. Sogo; DJBT, pp. 330-331.

called Tomitsu %\‘7);2_\ , meaning 'Esotericism of T6(ji)'. The _
21. Skt. upadhyaya, 'teacher, preceptor'. This title is pronounced kasho
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22.
23.

24,

25.

in Tendai, oshc in Zen and Jodo, and wajo in Hosso, Shingon and
Ritsu. Title of respect for monks with a high virtue. BD, p. 124
s.v. Osho.
I.e. Tendai.
The founder of the Japanese Tendai school. For a biography see P.
Groner, Saicho : The Establishment of the Japanese Tendai School,
Berkeley, 1984,
%@ Jap. Mitsuzo. The abbreviation of WE}}E& Jap.
Himitsuzo ('Secret storehouse'), the esoteric teaching. See MD, p.
2110 a, s.v. Mitsuzo. Compare infra note 318.
Dainichi Nyorai is the first in the series of eight patriarchs who
transmitted the esoteric teaching, the Fuho Hasso 4'51' ,'f\/\jf‘ﬂ_
('The eight patriarchs who transmitted the Dharma') :
Skt. Birth and
death dates
1. Dainichi Nyorai 7{ E-) t‘Dﬂ_{ Vairocana Tathagata -
2. Kongosatta '% EM %ﬁ Vajrasattva -
3. Ryumyo ﬁé_%ﬁ Nagar juna -
4. Ryuchi %E,*é: Nagabodhi -
5. Kongdchi < B Vajrabodhi 671-741
6. Fuku JI: 'I}i Amoghava jra 705-774
7. Keika %u% - 746-805
(Ch. Hui-kuo) .
8. Kukai RH - 774-835

See MJ, p. 411 s.v. Shingon-shu Hasso.
Dainichi is the central deity in Shingon. Shingon considers Dainichi
as a personification of the dharma-body ( ;i%’ Jap. hosshin,

Skt. dharmakaya), the absolute unconditioned and unchanging Buddha-

26,

27.

28,

29.

30.

31.

32.

45

nature. On the identification of Vairocana with the dharmakaya, see
KMW, pp. 81-93; SBTP, pp. 60-61; SJEB, pp. 62-64.

Jap. Keika (746-805), disciple of Amoghavajra, the master of Kukai
and the seventh patriarch in the Shingon tradition. See MJ, pp.

155-156; MD, pp. 430-431; SJEB, pp. 20-22; KMW, pp. 31-33.

Jap. Shoryuji ('Blue-green Dragon Temple'). The temple in Ch'ang-an
%"—5’ , the T'ang capital, where Kukai was initiated by Hui-kuo.
MJ, p. 395 s.v. Shoryuji; MD, p. 1212 s.v. Shoryuji.

T'ang China. 618-907.

His disciples can be found in MD, p. 431 s.v. Keika and MJ, p. 156
s.v. Keika. See also the lineage table in MJ, appendix p. 125.
’1%% Jap. kubu, Chin. kung-feng. Also 4%4@ Jap. kuso,
Ak A

Title for the priest who served at the court and who made offerings

Chin. kung-seng; Jap. naikubu, Chin. nei-kung-feng.
to the main deity. This post was first instituted in China in 756.
See MD, pp. 1693-1694 s.v. Naikubu; BD, p. 1031 s.v. Naikubu;
Saicho, pp. 31-32.

Jap. Gimyo. Birth and death dates unknown. Scanty information in
MD, p. 280 s.v. GimyS.

The two realms, Jap. ryobu ﬁ—N:EB , refer to the taizo Hlﬁi’é—&_
and kongokai ﬁ)ﬂi\ﬁ . The term taizo (Skt. garbhakoge), 'womb-
store', refers to the all-inclusiveness or creation, the compassion
of Dainichi. Kongokai (Skt. vajradhgtu), 'diamond-realm', symbolizes
the wisdom of Dainichi which is indestructable like diamond and
which destroys all delusion. The taizo and kongokai are represented
respectively in the taizo(kai)- and kongBkai-mer}c.lalas, the two main

mandalas in Shingon Buddhism. These mandalas depict the teachings
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33.

34,

35.

36.

of the two fundamental texts of Shingon : respectively the Dainichi-

kyo (see supra note 5) and the Kongochogyo %}EMTE\%.E (Skt.

Tattvasamgraha, three Chinese versions : T. Vol. XVIII n°® 865, n°
866, n°® 882). See SBTP, pp. 83, 93; MJ, p. 713 s.v. Ryobu; A. Snod-

grass, The Matrix and Diamond World Mandalas in Shingon Buddhism,

2 vols., New Delhi, 1988.

Mar}?alas are important in initiation rituals, Jap. kanjo ,ﬁ]—é

(Skt. abhi§eka). Of the disciples of Hui-kuo, only I-ming and Kukai
were initiated into the taizo(kai)- and kongokai-mandalas, the so-

[ﬁ\%ﬁ :%]’E . The initiation of I-ming and

Kukai is mentioned in Kukai's Himitsumandarakyofuhoden M%

R AR

called ryobukanjo

(KDKZ, Vol. II, p. 473), Shingon-

fuhoden 1 = 4y 5 8 (KDKZ, Vol. II, p. 514), Goshoraimokuroku

sk A B4k

m{; p. 33.

(KDKZ, Vol. II, pp. 558-560). See also

I prefer to render rf:_ as 'sageness'. Compare with ﬁt,’fl , the
Chinese interpretation of éEkyamuni. See BD, p. 1087 s.v. Nonin.
Jap. Jungyo. No dates of birth and death. Saicho was initiated by
Shun-hsiao in 805 in Yueh-chou ﬂf(ljll'l . See Saicho, pp. 52-61,67,
253; KMW, p. 36; MJ, p. 368 s.v. Jungyo.

i,‘;’{ﬁ, Jap. sanzo, Chin. san-tsang ('three storehouses'), Skt.
tripitaka ('three baskets'). Epithet for monks who are well-versed
in all the three divisions of the Buddhist scriptures ( %\?‘_ Jap.
kyo, Skt. sutra : the teachings of Buddha; 4# Jap. ritsu, Skt.
vinaya : the precepts; gﬁ Jap. ron, Skt. abhidharma : commen-~
taries). See BD, p. 481 s.v, Sanzo.

m .
%T{' Jap. Zenmui, Chin. Shan-wu-wei. 637-735. The first

37.

38.

39.

40.

41,

47

great esoteric master in China. For a biography, see Chou Yi-liang,
"Tantrism in China', in HJAS, 8, 1945, pp. 251-272. On Subhakara's
name, see Ch. Willemen, ‘Tripi?aka Shan-wu-wei's Name. A Chinese
Translation from Prakrit', T'oung Pao, 68, 3-5, 1981, pp. 362-365.

It is not clear in what degree Shun-hsiao can be connected with
$ubhakara. On the problems of Shun-hsiao's.lineage, see Sa_ic_}_l_a_,

pp. 57-61; R. Misaki, Taimitsu no Kenkyu, Tokyoc, 1988, p. 197.

On the initiation he received from Kukai, see KMW, pp. 42-45;
Saich, pp. 80-83. The Takaosanji (B ifE |, (later called
Jingoji) in the northwestern suburbs of Kyoto was the centre of
KUkai's activities from 809 till he moved to Toji in 823. See KMV,

p. 38; MJ, pp. 406-407 s.v. Jingoji.

,'f% *f[l Jap. shabyo. vE_) meaning 'to pour' and #F, 'vessel'.
This expression means 'pouring (water from one) vessel (into another)',

This metaphor is used for a master who transmits all his knowledge

to a disciple. This expression appears in the Ta-pan-nieh-p'an Ching

RAg2 R4

p. 608 s.v. Shabyo; MD, p. 1064 s.v. Shabyo; KMW, p. 32.

, T. Vol. XII n° 374, p. 601 ¢ 4. See BD,

According to HBS, p. 81, I-ming did not transmit his teachings be-
cause of his premature death.

150 2R R B Ak

texts and religious objects brought home from China and a report of

Kukai's Goshoraimokuroku . A catalogue of

his activities in China presented to Emperor Heizei xF- Iﬁ& (774-
824, r. 806-809) after he reached Japan in 806. Partly translated
into English by Y. Hakeda in KMW, pp. 140-150. For the gquoted pas-

sage, see T. Vol. LV n°® 2161, p. 1065 a 22-25. For Y. Hakeda's Eng-

lish translation of this part, see KMW, pp. 31-32.
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42, Hui-kuo.

43, Kukai.

44. Kukai met Hui-kuo for the first time in the sixth month of 805.
Hui-kuo died on the twelfth month of the same year at the age of
sixty. See MJ, p. 137 s.v. Kukai.

45, J\il Jap. nyudan, 'to enter the platform (= mar_u-iala)'. To re-

ceive abhiseka. See BD, p. 1056 s.v. Nyudan.

46. Jitsue (or Jichie) TR 786-847
Shinga B 3 801-879
Shinzei A R 800-860
Daya L IA 7 -g51

Enmyo @ BR ? -851
Shinnyo I%. T ? -862
Gorin R B& 767-837

Taihan f)& gﬁ, 778~837
Chisen 28 789-825
Chien B3k 7 -837

See MD, p. 324 s.v. Kukai; HMJ, pp. 77-79.

47. Jitsue (or Jichie), alias Doko Daishi i B K BH  (786-847).
Second head of Toji. MJ, p. 306 s.v. Jitsue.

48. Younger brother of Kukei. Fourth head of Toji and founder of Joganji
BELF  in Kydto. MJ, pp. 402-403 s.v. Shinga.

49. Gennin (818-887) was a disciple of Jitsue and Shinga. He is also

lﬁ\,ﬁ P?ﬂ.'fg%r’ or as Joganji
sszu  FXBRFMEAR . See MD, pp. 482-483 s.v. Gennin; MJ,

pp. 174-175 s.v. Gennin.

known as Nanchiin Sozu

50. 827-906. Founder of the Hirosawa school of Shingon (see infra notes

51.

52,

53.

54.

55.

56.

49

52, 56) and seventh head of Toji. See MJ, pp. 682-683 s.v. Yakushin.
832-909. Founder of the Ono school of Shingon (see infra note 52,
102). Eighth head of Toji and founder of Daigoji @%@m% (see
also infra note 92) in Kyoto. See MJ, pp. 390-391 s.v. Shobo.

The Hirosawa and the Ono school are the main branches of Shingon.
The Hirosawa school was rather oriented towards the nobility and
put stress on the scriptures, while the Ono placed more emphasis

on the oral transmission. The Hirosawa and the Ono school later
split into twelve sub-schools, which were later further divided,
forming thirty-six and later more than seventy sub-schools. See MJ,
p. 409 s.v. Shingon-shu, p. 587 s.v. Hirosawa-ryu; SJEB, pp. 37-38;
HBS, pp. 140-152; MR, pp. 211-214.

Here follows the lineage of the Hirosawa, for a table see HBS, p.
143.

Kanpyo (or Kanbyo) Hoo = Emperor Uda %? fb (867-931, r. 887-897).
Hoo, 'Dharma Emperor', is a title for emperors who, after their
abdication, take the tonsure and enter the priesthood. Emperor Uda
became the first Hoo. He was a disciple of Yakushin and second in
the lineage of the Hirosawa school. He founded Ninnajif= 403 in
Kyoto which became a major Shingon centre. MJ, p. 41 s.v. Uda Tenno;
SJEB, pp. 36-37.

884-972. Disciple of Kanpyo Hoo and next in the Hirosawa lineage.
He became the fifteenth head of Toji. MJ, p. 102 s.v. Kangu.
916-998. Also read as Kanjo. Grandchild of Emperor Uda and disciple
of Kangu. Nineteenth head of Toji. MJ, pp. 110-111 s.v. Kancho.

The Shingon lineage established at Ninnaji came to be called the

B2 F in 989

(XY

Hirosawa school when Kancho founded Henjoji ié%l
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57.

58.

59.

60.

61.

62.

63.

64.

near the Hirosawa pond in Sagano \U;‘\Uji E% in Kyoto. See MJ,
p. 110 s.v. Kancho; MR, p. 211.

954-1030. Also read Seijin. Disciple of Kancho and twenty-second
head of Toji. MJ, pp. 427-428 s.v. Seijin.

Alias Shoshin, Oomuro (1005-1085), the fourth prince of Emperor
Sanjo =A% (976-1017, r. 1011-1016) and disciple of Saishin. MJ,
pp. 381-382 s.v. Shoshin. Shinno is a title given to imperial sons
or brothers.

1052-1125. Disciple of Chowa Shinno and thirty-seventh head of Toji.
Each of the six disciples mentioned under Kanjo founded one branch
in the Hirosawa school. See MJ, p. 104 s.v. Kanjo. Kanjo founded
the Jojuin-ryu m%ﬁﬁiﬁh , see infra note 86.

1091-1153. The fourth prince of Emperor Shirakawa é ;ay (1053~
1129, r. 1072-1086) and disciple of Kanjo. See MJ, p. 84 s.v.
Kakuho. See also note 74.

Or Ninna Go-ryu /f:*DZipv?pu
BSJ, p. 211 s.v. Ninna Go-ryu. The branch founded by Kakuho Shinno,

. See MJ, pp. 229-230 s.v. Go-ryu;

See lineage table in HBS, p. 143 for this and the next five branches.
The honorific 'Go-' /’fﬁ] is associated with emperors, princes, etc.
Ninna is the abbreviation of Ninnaji.
. = By -

1088-1142. Grandchild of Emperor Go-Sanjo ,fk_—_'f[%’\ (1034-1073,
r. 1068-1072), disciple of Kanjo and thirty-ninth head of Toji. MJ,
pp. 413-414 s.v. Shinsho.

. (] . . - .
Named after the Nishinoin @Pm in Ninnaji where Shinsho resided.
Saidaiji Nishinoin is the base of this branch. See MJ, pp. 535-536
s.v. Nishinoin-ryu.

1075-1151, disciple of Kanjo. MJ, p. 691 s.v. Yogen. Hoin is the

65.

66.

67.

68.

69.

70.
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abbreviation of Hoin Daikasho-i 5:&?‘] j—\#Dﬁé‘\’ﬁL ('Rank
of Dharma-seal Great Preceptor'). The first of the three priestly
ranks ( 4%' 4]1 soi) given by the court to outstanding monks who
were members of the sogo (see supra, note 20). This title was used
for the first time in 864. BD, p. 1228 s.v. Hoin. For the other
two soi, see DJBT, p. 102 s.v. Hoin, p. 331 s.v. Soi.

Named after the Hojuin in Ninnaji, founded by Yogen. MJ, p. 635
s.v. Hojuin-ryu.

1094-1137. Fifth child of Emperor Shirakawa éjﬂ (1053-1129, r.
1072-1086) and disciple of Kanjo. MJ, p. 376 s.v. Shokei.

Named after the Kezoin in Ninnaji, founded by Shokei. MJ, p. 376
s.v. Shokei, p. 161 s.v. Kezoin-ryu.

1100-1166. Disciple of Kanjo and forty-third head of Toji. MJ, p.
111 s.v. Kanpen.

Named after the place Ninnikusen in Nara where Enjoji @ﬁ&% .
the base of this branch, is located. MJ, p. 552 s.v. Ninnikusen-ryu.
ézjigfﬁ , disciple of Kanjo

and founder of the Denboin branch of the Hirosawa school. He is al-

1095-1143. Alias Kogyo Daishi

so the founder of the Shingi-~ha %ﬁ'ii}f{_ ('New Meaning Branch')
as opposed to the more traditional Kogi-ha 5 %;ﬁ ('01d Meaning
Branch') of Koyasan ‘%j?}d_\ . This division of Shingon into

two branches is apart from the Ono and the Hirosawa_school. Later,

in the sixteenth century, Shingi split into the Buzan g_ Uy and

the Chizan "Q;_b branches. For Kakuban, see MJ, pp. 83-84 s.v.
Kakuban; SJEB, pp. 41-42; MR, pp. 224-228; for the doctrinal aspects
of Shingi-Kogi, see SBTP, pp. 74-80. Shonin is a respectful title,

meaning 'superior person'.
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71.

72.

73.

74,

75.

76.
77.

78.

79.

80.

Named after the Daidenboin j_\’i% ;iﬁ% founded by Kakuban on
Mt. Koya. See MD, pp. 1497-1498 s.v. Daidenboin; SJEB, p. 41,
1069-1137. Disciple of Kanjo and Kakuban. MJ, p. 420 s.v. Shin'yo.
Ajari = Skt. acarya, 'teacher'.

Yukai mentions here some more branches apart from the above-mentioned
six basic branches of the Hirosawa school. The Koya Jimyoin-ryu is
named after the Jimyoin %—?}Bﬂ §'L7E founded by Shin'yo on Mt.
Koya. MD, pp. 1030-1031 s.v. Jimyoin-ryu.

Koya Omuro, alias Kakuho, see supra note 60.

'%ﬁx 1126-1198. The first character is incomplete in the orig-
inal text. Disciple of Kakuho and Yogen, forty-ninth head of Toji.
MJ, p. 80 s.v. Kakuzei.

1145-1205. Disciple of Kakuzei. See MJ, p. 709 s.v. Ryuhen.

Named after the Jison'in in Ninnaji. See MD, pp. 961-962 s.v. Jison'
in-gata.

‘;{‘F& (1171-after 1204). Disciple of Ryuhen. See MD, p. 489
s.v. Kenryu. The Taisho edition writes %P& Kanryu (1672-
1707), this is of course impossible. See T. Vol. LXXVII n° 2456,

p. 848 b 12, For Kanryu, see MJ, p. 112 s.v. Kanryu. Also the orig-
inal seems to be incorrect (i, ). Among the disciples of Ryuhen,
there are none of which the first character contains radical n° 10.
See MJ, p. 709 s.v. Ryuhen; MD, p. 2251 s.v. Ryuhen.

1054-1101. Disciple of Shoshin (see supra note 58). MJ, p. 99 s.v.
Kan'i.

Other name of Kan'i. He is the founder of the Kannon'in school,

named after the Kannon'in in Ninnaji. MD, pp. 379-380 s.v. Kannon'in-

ryu.

81.

82.

83.
84,

85.

86.

87.

88.

89.

90.

91.
92.
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Also read Ken'i. 1072-1145. Disciple of Kan'i. See MJ, p. 174 s.v.

Kenni.

The temple on Mt. Koya where Kenni lived in seclusion. See MD, p.

459 s.v. Ken'i.

1117-1180. Disciple of Kenni. See MJ, p. 404 s.v. Shinkaku.

Shinkaku founded the Jokiin-ryu, named after the Jokiin on Mt. Koya.

MD, p. 1123 s.v. Jokiin-ryu.

The Kingyokugata (or Kingyoku-ryu ii :\,/z\]t ) is a sub-branch of

the Hojuin-ryu (see supra note 65). Its founder is Kenkaku Egé\‘%
(12th.~13th. century), see MJ, p. 165 s.v. Kenkaku. He is the

author of the Kingyoku ﬁi (MD, pp. 318-319 s.v. Kingyoku, p.

319 s.v. Kingyoku-ryu). Hojuin g %Fﬁ should be Hojuin '1?]’\

'% Prb’j[_\ . Hojuin is a temple founded in 1913, see MJ, p. 626 s.v.

Hojuin. See supra note 65 for Hojuin.

The Jojuin school was founded by Kanjo (see supra note 59) and is

named after the Jojuin in Ninnaji. See MD, p. 1159 s.v. Jojuin-ryu.

1201-1264. Sixty-seventh head of Toji and disciple of Dojo iéﬁj]

(1196-1249). See MJ, p. 315 s.v. Jitsuyu.

Founded by Kakukyo %& (1167-1242) and named after the Shinjoin

in Ninnaji. See MD, p. 1286 s.v. Shinjoin-ryu.

Also read Gonkaku. 1080-1156. Disciple of Shinkaku (1011-1084) /fg

% . See MJ, p. 165 Genkaku.

See supra note 52. Here follows the-lineage of the Ono-ryu, for a

table, see HBS, p. 143.

See supra note 51.

Daigoji in Kyoto was built by Shobo, the founder of the Ono-ryu,

in 874, MJ, pp. 459-461 s.v. Daigoji.
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93.

94,

95.

96.

97.

98.

99.

100.

101.

102.

'Original vow'. See DJBT, p. 109 s.v. Hongan : 'The sponsor of a

Buddhist service or the initiator of a plan to build a temple, etc.'.

Shobo was called Sonshi, 'Venerable Master', see MD, pp. 1422-1423

s.v. Sonshi.

§53-925. Disciple of Shobs and head of Toji, Kongobuji ‘2 MM %
?? and Daigoji. MJ, p. 102 s.v. Kangen; SJEB, p. 38.

The temple in Kyoto founded by Kangen. MD, p. 1833 s.v. Hannyaji (2).

Kangen repeatedly requested the court to bestow the posthumous title

of Kobo Daishi on Kukai. Kukai was given this title in 921. See

SJEB, p. 38.

890-953. Also read Shun'yu. Disciple of Kangen. MJ, p. 370 s.v.

Shunnyu. Naiku = naikubu. See supra note 30 and BD, p. 1031 s.v.

Naiku.

Shunnyﬁ retired to Ishiyamadera EL\A% in Otsu Ki? , in the

present-day prefecture of Shiga }Z’é . See MJ, p. 370 s.v.

Shunnyu, pp. 20-21 s.v. Ishiyamadera.

914-995, Disciple of Shunnyu. MJ, p. 167 s.v. Gengo.

951-1046. Disciple of Gengo and founder of Mandaraji %%} %5

in Kyoto, now Zuishinnin hﬁ/QP;’T’-_‘ . See MJ, p. 550 s.v. Ningai

and infra note 102.

This lineage came to be called the Ono-ryu under Ningai. This school

is named after the location of Zuishinnin (see also preceeding note)

in Ono /INB$ in the Higashiyame %LLA ward, Kyoto. See MJ, p.

66 s.v. Ono-ryu; SJEB, p. 37.

Ame no Sojo literally means 'Rain Sojo', alias Ningai. He was known

for his succesful rainmaking rituals. See SJEB, p. 37; MJ, p. 550

s.v. Ningai.

103.

104.

105.

106.

107.

108.

109.

110.

111.

112,

113.

114.
115.
116.
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1012-1074. Disciple of Ningai and thirtieth head of Toji. MJ, p.
428 s.v. Seizon.

1038-1112. Disciple and nephew of Seizon. Thirty-sixth head of
Toji. MJ, p. 573 s.v. Hanjun.

See supra, note 89, Disciple of Hanjun. MJ, p. 165 s.v. Genkaku.
1074-1148. Nephew and disciple of Genkaku.. MJ, p. 441 s.v. Soi.
Founded by Soi, named after the Anjoji in Kyoto. See MJ, pp. 16-17
s.v. Anjoji-ryu.

1084-1153. Disciple of Genkaku and forty-second head of Toji. See
MJ, p. 107 s.v. Kanjin.

Founded by Kanjin and named after the Kajuji in Kyoto. See MJ, pp.
87-88 s.v. Kajuji-ryu.

1084-1165. Disciple of Genkaku. He changed the name of Mandaraji
into Zuishinnin. The Zuishinnin was till then attached to Mandaraji.
See supra, note 101 and 102; MJ, p. 444 s.v. Zoshun.

Founded by Zoshun and named after the Zuishinnin. See preceeding
note and MJ, p. 422 s.v. Zuishinnin-ryu.

The six basic schools of the Ono-ryu consist of three Ono and three
Daigo schools. The three Ono schools are the Anjoji-, Kajuji- and
Zuishinnin-ryu. The Sanboin-, Rishoin- and Kongooin-ryu are the
three Daigo schools. See MJ, pp. 66-67 s.v. Ono-ryu.

Lived around 1105. Disciple of Hanjun and Genkaku. Founded the
Komyozen-ryu j%;EﬁiLLAiﬁt , a branch of the Kajuji-ryu. See MJ,
pp. 428-429 s.v. Seiyo; MD, pp. S544-545 s.v. Komyozen-ryu.

See supra, note 99.

1023-1088. Disciple of Ningai and Seizon. See MJ, p. 121 s.v. Gihan.

1057-1129. Disciple of Joken ‘;Eg (1024-1100, head priest of
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117.

118,

119.
120.

121.

122.

123.
124,

125.
126.
127,
128.
129,
130.
131.

Daigoji) and Gihan. Thirty-eighth head of Toji. MJ, p. 373 s.v.
Shokaku.

Shokaku founded the Sanboin igﬁ in Daigoji. Sanbo, 'The

Three Treasures', refers to the teachings of Joken, Gihan and Hanjun.

See also note 149.

Founded by Jokai (see next note). MJ, pp. 274-275 s.v. Sanboin-ryu.
1074-1149. Disciple of Shokaku and fortieth head of Toji. See MJ,
p. 372 s.v. Jokai.

1080-1156. Disciple of Shokaku. MJ, p. 165 s.v. Genkaku.

Founded by Genkaku and named after the Rishoin of Daigoji. MJ, p.
704 s.v. Rishoin-ryu.

1083-1149. Brother of Genkaku and disciple of Shokaku. MJ, pp. 376~
377 s.v. Shoken.

Founded by Shoken and named after the Kongooin of Daigoji. MJ, p.
231 s.v. Kongooin-ryu.

1021-1106. Disciple of Seizon. MJ, pp. 669-670 s.v. Meizan.
Founded by Meizan and named after the Chuin (= Ryukoin ﬁ‘éjc
Fff. ) on Mt. Koya. MJ, pp. 498-499 s.v. Chuin-ryu.

See supra, note 95.

884-947, Disciple of Kangen. MJ, p. 26 s.v. Ichijo.

888-957. Disciple of Ichijo. MJ, pp. 380-381 s.v. Jojo.

904-968. Disciple of Jojo. NBJJ, p. 1053 s.v. Hozo.

Dates unknown. Disciple of Hozo. MJ, p. 213 s.v. Koshima-ryu.
934-1004. Disciple of Ninga. MJ, p. 406 s.v. Shingo.

ﬁp};{ .://’It . Founded by Shingo and

named after the Koshimaji 3~ F (Takaichi-gun B\TREP .

prefecture of Nara). Its lineage originates with Kangen. MJ, p. 213

Also called Tsubosaka-ryu

132.
133.
134,
135.
136.

137.
138.
139.
140.
141.
142.
143,

144,

145.

146.

147.
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s.v. Koshima-ryu; BSJ, p. 58 s.v. Kojima-ryu.

See supra, note 116.

See supra, note 118,

1094-1157, Disciple of Jokai. MJ, p. 165 s.v. Genkai.

1116-1179, Disciple of Jokai and Genkai. MJ, p. 27 s.v. Ikkai.
Founded by Ikkai and named after Matsuhashi, another name of the

E o)
EEEMR
Matsuhashi-ryu; BSJ, p. 241 s.v. Matsuhashi-ryu.

Muryojuin of Daigoji. See MJ, p. 648 s.v.
1138-1222. Disciple of Ikkai. MD, p. 211 s.v. Gakai.

1184-1233. Disciple of Gakai. MD, p. 1349 s.v. Zenken.

?-1240. Disciple of Zenken. MD, p. 1171 s.v. Joshin.

1196-1273. Disciple of Joshin. MD, p. 2223 s.v. Raiken.

?-1271, Disciple of Raiken. MD, p. 1285 s.v. Shinjo.

?-1301. Disciple of Shinjo. NBJJ, p. 570 s.v. Shun'yo.

?-1319. Disciple of Shun'yo and 102nd head of Toji. MD, pp. 511-
512 s.v. Kosho.

4% % = /f'g % Shin'e (also read as Shinne).
g % is another name of Jokyo %}E

i

(1153-1243).

See lineage table in MJ, appendix p. 132; NBJJ, p. 443 s.v. Shin'e;
MD, pp. 756-758 s.v. Saidaiji-ryu.

1201-1290. Disciple of Shin'e. MJ, p. 47 s.v. Eison; SJEB, pp. 50-
51.

Eison is the founder of the Shingonritsu school ég ffi ‘:3'—33‘
('Shingon-precepts school') with its headquarters in Saidaiji &E)Jt;
?? in Nara. See MJ, p. 412 s.v. Shingonritsu-shu; SJEB, pp. 50-

51.

Founded by Eison. A branch of the Sanboin-ryu and named after
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148.

149.

150.

151.

152.

Saidaiji in Nara. See BSJ, p. 61 s.v. Saidaiji-ryu.

Literally 'a dried mouse', i.e. a useless thing. See DKJ, Vol. XII,
p. 1066 s.v. Sohaku.

I.e. Shokaku (see supra, note 116). The Sanboin, belonging to
Daigoji, was established by him in 1115. Shokaku was the fifteenth
head priest of the Daigo temple and bec'ame gonsojo in 1127. MJ, p.
373 s.v. Shokaku.

Ninkan (?-1114) was the younger brother and disciple of Shokaku.

After his exile to Izu (see next note) he changed his name to Rennen.

See MJ, p. 551 s.v. Ninkan; TJSHK, pp. 15-16; supra note 11.

Ninkan was exiled to the province of Izu (the southeastern part of
the present-day Shizuoka prefecture) in 1113 because of his involve-~
ment in a plot against the life of Emperor Toba ,%;]:1 (1103-1156,
r. 1107-1123). Ninkan supported Prince Sukehito éﬁl{j_ (1073-1119),
the third son of Emperor Go-Sanjo 4% = % (1034-1073, r. 1068-
1072). See TJSHK, p. 20 et seq.; SS, pp. 34~42. G. Cameron Hurst,

Insei. Abdicated Sovereigns in the Politics of Late Heian Japan.

1086-1185, N.Y.-London, 1976, pp. 138-139; R.K. Reischauer, Early

Japanese History, Part A, Gloucester-Mass., 1967 (1937), p. 374.

There are various theories on the exact place of his exile. According

to Sh. Moriyama he probably lived in exile in Ohito j'\'fl, in the
north of the Izu Peninsula. He refers to the fact that Ninkan was

also called Ohito Ajari j'\/ﬂlpﬁsrﬁﬁ-‘\ "The acarya of Ohito'.
See TJSHK, p. 26; SMSKK, pp. 333-334.

It is generally assumed that Kenren ( /%}E or %ﬁ ) is meant

here. We lack further details on the identity of this yin-yang

(Jap. on'yo or onmyo) master. See BDJ, Vol. IV, p. 3471 s.v. Tachi-

133,

154,

155.

156.
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kawa; TJSHK, p. 33.

Now the area of Tokyo, the prefecture of Saitama and the eastern
part of Kanagawa prefecture.

Naige [7:\9}\ refers to naikyo 17:\2& and gekyo 7\\& , respective-
ly Buddhist and non-Buddhist teachings. The non-Buddhist teachings
here are the Taoist yin-yang beliefs. See BD, p. 1031 s.v. Naikyo
and p. 304 s.v. Gekyo.

Tachikawa-rya 77 )1\ ;R , also written as 1I: j,‘.‘b (BDJ, Vol.
IV, p. 3470 s.v. Tachikawa-ryu). It is not clear why this school
has been named after Tachikawa instead of Jhito (see supra, note
151). The oldest wx:itten record of the name Tachikawa-ryu has been
found in the Kanazawa Bunko by Ryoko Kushida. The document in ques-—
tion is a credential (= Jap. inshin, see infra note 168) dated
Kenryaku gannen gﬁg j—tﬁﬁ_ or 1211. See SMSKK, p. 342; TJSHK,
pp. 63-65.

Alias Shajsjf_fi , Shinjo /\t % . According to JIK, p. 122, he
was born in the third year of Kenp5 E/L%\ (1215) in the Echizen
ﬂ“ﬁﬁ province, the eastern part of the present-day Fukui pre-
fecture. JTK, pp. 122-124 gives a chronological survey of the
teachings he received. From this we see that he was mainly active
in the Kansai area. Unfortunately, JTK does not mention any source.
Seiganbo is not included in MD. )

The work mentioned here is his Juho Yojinshu %iﬁ)ﬂlb% (2
volumes), written in the fifth year of Bun'ei lﬂﬁ (1268), see
MD, p. 1096 s.v. Juho Yojinshu. The Juho Yojinshu is written in
characters and kana. It is the first work which criticises the

Tachikawa school. It is more extensive and detailed than the Hokyosho.
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157.

158.

159.

TJSHK, pp. 94, 169 writes that it is less known than the Hokyosho
because it only circulated in manuscript. Seigan of the rural Toyo-
haraji had also less fame than the celebrated Yukai of Mt. Koya.
The whole work is included in TJSHK, pp. 530-571. See also TJSHK,
p. 64, pp. 94-101; supra note 8,

Reading according to BDJI, Vol. V, p. 3518 s.v. Toyoharaji. It was
a temple belonging to Tendai and located in the present-day Sakai-

gun PR H P of the Fukui prefecture.

Skt. anantaryakarma. Deeds which cause one to fall into the unin-

RS 1th JER . skt. avici),

the eighth of the eight hot hells (Jap. hachinetsujigoku ,\ E%

termitted hell (Jap. mukenjigoku

iﬁ:é%ﬁ ) where one suffers without interruption. See BD, p. 1322

s.v. Mukengo, Mukenjigoku.

T. XIX n°® 945. In Japan often shortened to Shuryogonkyo Eg *9%
ﬁiiﬁgg , generally considered to be a Chinese apocryphal text.

/
See E. Lamotte, La Concentration de la Marche Héroigue (STramgama-

samadhisutra), Brussels, 1965, pp. 2-3 : 'Les titres de presque

tous les Mahayanasutra accusent de ces imprécisions, mais dans le
cas présent elles eurent des conséquences particuliérement graves :
un apocryphe chinois composé au début du VITI® siécle sous le titre
abrégé de éﬁra@gamasﬁtra (T 945) a été souvent confondu par les
anciens et les modernes avec 1'authentique é:raggamasamadhisﬁtra

qui nous occupe ici, et cette confusion explique en partie le succés
considérable que ce faux rencontra en Chine'. Ibid., p. 106 : 'C'est
un apocryphe chinois composé au début du viir®€ siécle, probablement

par Fang Jong % ﬁﬂi

T'ang. Bien que sa provenance indienne €ut été rapidement contestée,

, un ministre de 1'impératrice Wou des

160.

161.

162.

163.
164.
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c'est actuellement encore 1'un des ouvrages bouddhiques les plus
répandus en Chine'.

See also MJ, p. 368 s.v. Shuryogonkyo; K. Mizuno, Shin-Butten Kaidai

Jiten, Tokyo, 19713, p. 98; Ch. Luk, The Surafgama Sutra, London,

19692. Ch. Luk's translation of this text is based on a commentary

written by Han-shan%l_h (1546-1623), alias Te-ch'ing A&3H

See Ibid., p. 212 for his English version of the quoted passage.

For the Chinese original quoted by Yukai, see T. XIX n° 945, p. 150
a 11-16. Yukai quotes the same passage again in Ho., p. 28 line 1-6.
The six lines preceding this part of the Shuryogonkyo are also
quoted in ﬂé., p. 27 line 4 - p. 28 line 1.

The man possessed by the demon mentioned in the six lines preceding
this part of the Shuryogonkyoc. See Ho., p. 27 line 4 - p. 28 line

1.

Yukai omits 24 characters from the quoted text. The English trans-
lation of the omitted passage T. Vol. XIX n° 945, p. 150 a 14-15

is : 'When he gets the idea that he has had enough, he will leave
that person. Both the disciple and the teacher will fall into dif-
ficulties with the king. You should be aware in advance and not
enter into the turning of the wheel'.

The quoted text T. Vol. XIX n® 945, p. 150 a 15 has  BE[S]JER
the avici hell, instead of 'immediate karma'.

See note 5. T. Vol. XXXIX n°® 1796 p. 746 c 5-7.

This quoted part of the Dainichikzasho is a comment on chapter XII
N B ER

%gisii Jap. nyuhimitsumandarahd, 'the ritual of entering the

of the Dainichikyo. This chapter deals with

secret mandala'. See EMS, p. 125; MS, p. 138.
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165.

166.

167.

168.

169.

170.

171.

172,

173.

The present-day prefecture of Toyama.

This monk is only mentioned in BDJ, Vol. IV, p. 3471 a s.v. Tachi-
kawa-ryu : 'Kakumyo received abhiseka from Kenni (see note 81) on
the twelfth month of the second year of Koji Eﬁiiﬁﬁ (1143) in the
Jokoin & J¢ PR, . He secluded himself on Koyasan and instructed
Dohan ﬁi@ and others'.

1097-1164. See MJ, p. 77 s.v. Kakuin.

?13435 Jap. injin, inshin. Documents confered by the master to his
disciple as a proof of the transmission of a teaching. The injin
mentions among other things the lineage of the disciple and the
mudras and formules which have been transmitted to him.

%jﬁﬁ Jap. jiso and gxz;a Jap. kyoso are respectively the
practical (ritual) and doctrinal aspects of esoteric Buddhism.
Myocho (?) is mentioned in BDJ, Vol. IV, p. 3471 a s.v. Tachikawa-
ryu : "Myocho dwelled in the Kongoin EMI‘F&?‘ on Koyasan. He
f B R TR
kanjo), from Dohan i}é'i%L on the eleventh month of the second
year of Kencho E& (1250), ..."

In XS, p. 158 we read that he received the ryobu kanjo fﬂ’:\\%ﬁ

received the 'secret abhiseka', (Jap. himitsu

fé_]’é in the Shochiin _LT-_%:’ Ff'bt. on the seventeenth day of that

month. See also next note.

BDJ, Vol. IV, p. 3471 a s.v. Tachikawa-ryu mentions that Kensei (?)

received abhi§eka from Myocho (?) on the eleventh month of the first
year of Kocho 5A% (1261). See also XS, p. 167.

One of the four Shinto guardian deities of Koyasan. See MJ, pp.
197-198 s.v. Koyashishomy6jin.

The invisible protection of a Buddha or bodhisattva. See BD, p. 1309

174.

175.

176.

177.

178.

179.

180

181.

182.
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s.v. Myoga.

Literal translation : 'Ritual of Digging Up'. A ritual to dig up
valuable objects ? The works mentioned here are called forgeries
in JTK, pp. 173-175.

Literal translation : 'Ritual of Flying Freely'.

Literal translation : 'Great Practise of éoing over to India'.

BD, p. 996 s.v. Toten explains ,}ii Jap. toten as 'going over to
India'. 3:\):——2 Jap. Tenjiku is an ancient name for India.
Literal translation : 'Great Practise of the Non-duality of Hands
and Feet'.

Literal translation : 'Ritual of Permanence in the Three Periods'
(= past, present and future).

Literal translation : 'Great Practise of Repeated Entry into Samadhi'.
Gonyu jo /lﬁﬂ'l)\fi may refer to Kukai's entrance into eternal
samadhi at his death in 835. This title resembles the orthodox
Gonyiiohs fEPNJE 3% or Gonyuio Deiji APNTE NS
in MD, p. 626 s.v. Gonyujoho. According to the Chuin-ryu ':F ﬁﬁsﬂ"’t

mentioned

(see note 124) a ritual to be transmitted to the head priest of
Kongobuji iﬁﬂi\,ﬁ.f—} on Koyasan. MD mentions the mudra and
the formula he should use at the time he enters eternal samadhi.
MD also explains the same ritual according to the Jimyoin-ryu

% BH F%;ﬁt‘ (see note 73).

Compare Homer H. Dubs, The Works of Hsuntze, Vol. I, Taipei, 1972,

p. 8 : JA —%DEW '... by one you can understand a myriad’'.

- - - - = > /
MD, p. 649 s.v. Goryu Sanboin, refers to Sanboin Goryu _...ﬁp]l;ﬁp
/ﬁ_; . See note 117.

The east central part of Honshu.
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183. Ya E‘]’ refers to the Ono-ryu /J\BF: fL and Taku ,; to the

184.
185.

186
187

188.

189.

Hirosawa-ryu /;\ J; SR, - See note 52.
See note 15.

According to BDJ, Vol. IV, p. 3472 b s.v. Tachikawa-ryu, this part
of the sentence (the 13 characters from 'Yataku', ﬂé., p. 12 line
5-6) would refer to three titles of Tachikawa forgeries :

1. Yataku no Yohasami (?)

2. Rishukyo no Kiridashi

3. Shishi Heiza

However, G. Mizuhara does not mention these three works in his list
of the apocryphal works found in the Hokyosho, see JTK, pp. 173-175.
Kobo Daishi.

At

founded by Shinga \;E\_-}YE (801-879) in 851 and was located in

Fushimi 4% B, S 28

§? . See MJ, p. 373 s.v. Joganji.

This temple was first called Kajoji . The Kajoji was

in Kyoto. In 862 it was called Joganji

From the context one would expect the name of a person instead of

a temple. Shinga, one of Kukai's disciples, is also called Joganji

5o BERFAEE

he is closely associated with the temple he founded, Shinga himself

'Superior of Monks of the Joganji'. As

may be meant here. See MJ, p. 402 s.v. Shinga.

Founded the Sanboin in the Daigoji. See note 116. Elder brother of
Ninkan, see note 150.

This series of titles, except Juhatte no Kanjo, is also mentioned
in the list of apocryphal works in JTK, pp. 173-175.

Koso Daishi no Ho : 'Ritual of Daishi, the Founder'.

190.

191.

192.
193.

194.

195.

196.
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'Great Practices of the Notebooks of the Three Worthies of the
Daigo'. The 'Three Worthies' refer to Jokai (see note 118), Genkaku
(see note 119) and Shoken (see note 121), the founders of the three
Daigo schools.

'Ritual of Vajrakelikila', For this deity, see MD, pp. 1318-1319
s.v. Zuishinkongo. Compare this title with the Zuishin Kongo Shidai
KR 2 BURE

Shinga. See MD, p. 1319 s.v. Zuishinkongoshidai; NBTD, p. 316 s.v.

explained by Kukai and recorded by

Zuishinkongoshidai.

'Compendium of the Complete'.

'Thirtyfold Oral Transmission on the Visualization of theSyllable
A'.

'Initiation of the Mind-king and That which is counted as Thoughts'.
See DCBT, p. 150 : 'The esoterics make Vairocana the ltL ai , i.e.
Mind or Will, and lta the moral qualities, or mental attributes,
are personified as his retinue'; and MJ, p. 413 s.v. Shinju.
'Initiation of the Eighteen Assemblies'. The Tattvasemgraha

(see note 32) is traditionally considered as a series of texts con-
sisting of sermons delivered at eighteen assemblies and organized
into 100,000 verses. See CHT, p. 13 note 16; SBTP, p. 23.

BDJ, Vol. IV, p. 3472 b s.v. Tachikawa-ryu discerns two titles :
R L

'Six Months Compendium of my Friends'. MD mentions a work in two

and K B4Y . JIK, p. 175 considers it as one title :

volumes which is said to be written by Shokaku (see note 116), the
Gayushisho ﬁji Z_@'} 'Compendium of my Friends'. This is a
record of the oral transmissions of Gihan (see note 115), Hanjun

(see note 104) and Joken JC. B  (1024-1100, see MJ, p. 377 s.v.
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Joken). This k i sidered f and t h bee -
oken) is work is considered as a forgery and must have g quotes from the Kakibukuro mentioned here in the Hokyosho.

i Shokaku. MD, p. 250 s.v. Gayushisho. The Rokugatsu-
written after Shokaku. See MD, p. 250 s.v. Gayushisho e Rokugatsu 206. Bodaishinron.

sho B ﬁ?y 'The Six Months Compendium' is also said to be 207. See note 103.

ritten by Shokaku. He te it after six months of speculation.
vritten Dy Shoxskn. fe wrote it atter s&x P 208. See note 104.

Thi lso b . MD, p. 2309 s.v. Rokugatsusho.
is may also be a forgery. See MD, p 9 s.v. Rokugatsusho 209. See note 12.

197. 'Scripture of Instant P 1 Realization of Buddha-hood'. Compare _
cripture of Instant Personal Xealization ob Buddha=hoo ompar 210. Kenjin (1192-1263) founded the Hoon-in branch, a subbranch of the

his tit ith Kukai's Sokushin Jo gi - - - -
this title wi ukai's Sokushin Jobutsugi E-P'g(ﬂ'ﬁ?]% Sanboin-ryu (see note 117). See BSJ, p. 226 s.v. Hoon-in-ryu; MJ,
(T. Vol. LXXVII n® 2428). See M. Kiyota, Tantric Concept of Bodhi-

p. 172 s.v. Kenjin. Koshin's lineage is treated in detail in TJSHK,
citta : A Buddhist Experiental Philosophy, Wisconsin-Madison, 1982.

PP. 359-369.

1 : . (] : . : N -
198. 'The Scripture on Bodhicitta'. Compare this title with the Bodai 211. This is part of the lineage-table of the Hoon-in-rys. For the complete

shinron, see note 15. - -
o table, see MD, p. 1990 s.v. Hoon-in-ryu.

199, 'Th i Ma¥ judri’.
? e Scripture on Mafijusri 212. 1206-1277. See MJ, p. 308 s.v. Jitsujin.

200. 'The Scri Akadagarbha'.
0 e Scripture on Akadagarbha 213. 1243-1292. See MD, p. 215 s.v. Kakuga.

201. £ the Law'.
1. 'The Appearance of the Law 214, 1258-1308. See MJ, p. 171 s.v. Kenjun.

! A ', -
202. 'Stanzas of the Fundamental Stage of the Appearance of the Formulas 215. 7-1321. Hundred and fourth head of Toji. See MJ, pp. 519-520 s.v.

See also next note. —
Dojun.

' . [ = '
203. 'Secret and Essential Compendium'. 'Hikansho' would be part of the 216. Ryiyo received the denbo kanio f%?iﬁii%ﬁ]?i Vinitiation of the

. . ; . . , Vol. IV, A
title of the preceding work according to JIK, p. 174. BDJ, Vol. I transmission of the dharma' from Dojun in 1311. He died in 1333.

. 347 .v. Tachi -ryu i h o
p. 3472 b s.v. Tachikawa-ryu considers the Hikansho as a separate See SSN, pp. 363, 401.

work. 217. Or Minami Hokeji, also called Tsubosakadera '3b>FR 5 , Nara

204. S t for th h ks.
ee note 15 for these three works prefecture. See MJ, p. 508 s.v. Tsubosakadera.

205. Compare with another text also called Kakibukuro 'Persimmon Bag'
Dama———— 218. Now Nara prefecture.

. LXXVIII n® 2477) i i in'
(T. LXIVIII n° 2477) in one volune and written by Shin'yo &7 219. Go-Daigo (1288-1339, r. 1318-1339) devoted himself to the task of

1069-1137), the found h oin-ryu 72, 73).
(1069 ) e founder of the Jimyoin-ryu (see notes » restoring the imperial control over Japan. He was involved directly

This i ollection of rituals transmitted orally b rious mas-
sac v n e¢ orally by various m or indirectly in plots against the Kamakura government. In 1331 he

ters. Thi k kept i i - « MJ, p. 7 - =
ers is vork was kept in a persimmon-coloured bag. MJ, p. 76 launched a revolt (Genko-no-Hen 7[;5“4 '®) fgf ) to get rid of

s.v. Kakibukuro; MD, p. 211 s.v. Kakikyobukuro. JTK . 20-21 - - -
u i MD, p v iky u oIk, pp the Hojo ibﬁ{%\“ who ruled the country as shogunal regents. This
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220.

221.

222.
223.

uprising was surpressed and Go-Daigo was exiled to the island of

Oki. In 1333, Go-Daigo escaped from his exile and succeeded to re-

turn to the throne ( ;if;"( EP./@?.

toration). Koshin, who was close to the emperor, performed rituals

224,
Kenmu-no-Chuko, Kenmu Res-
to destroy the Hojo already in 1322. In 1330 (or 1331) he practised 225,
a ritual to subdue Hojo Takatoki JY4%k & B (1303-1333), the head
of the government in Kamakura. This came to light and he was exiled
to Iogashima ﬁﬁ.ﬁ% . When Hojo died in 1333 he was called back
to Kyoto. In 1335 he was appointed the 120th head of Toji. See MD,
pp. 513-514 s.v. Koshin; BDJ, Vol. V, pp. 4874-4875 s.v. Monkan;

MJ, pp. 183-184; TJSHK, pp. 281-294; SS, pp. 70-82.

Before entering Shingon, Monkan had studied in the Shingonritsu-
school lﬁ % /’{%%{ or Risshi /2 Z? , a school which combines
the Shingon doctrines and the precepts ( Xat Jap. ritsu, Skt. vinaya)
of Mahayana and Hinayana. Its headquarters is in the Saidaiji in 226.
Nara. See supra note 146 and ﬂé., p. 19 line 3.

Koshin belonged to the Hoon-in branch (see supra notes 210, 211), a 227.
subbranch of the Sanboin-ryu, one of the three schools of the Daigo-

ryu. See Ho., p. 7 line 2-6; p. 15 line 4-8.
Compare Ho., p. 13 line 8 and p. 14 line 5. 228.
PEkinf are female yaksas which eat human flesh. A group of 3 ?Ekinfs
is shown in the Taizakai-ma?Qala (see note 32). The central figure

229.

is eating human limbs. See A. Snodgrass, The Matrix and Diamond

World Mandalas in Shingon Buddhism, Vol. 2, New Delhi, 1988, p. 485,

fig. 234. The term can also refer to yogini in esoteric Buddhism. 230.

In Japan dakinI became identified with the Shinto deity Inari
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%&% . See infra note 263.
Xoshin became the 120th head of Toji ( SR % Toji Choja)

on the fifteenth day of the third month of Kenmu ;gfé(, 2 (1335).
See MD, p. 514 s.v. Koshin.

fEt B EPIE K

"Also goshichinichi mishiho. The an-

Goshichinichi mishuho . See DJBT, p. 80

s.v. Goshichinichi mishuho :

nual Shingon service held at the imperial palace from the 8th to
the 14th day of the lst month, for the purpose of praying for the
health of the emperor, the ever-lasting continuity of the imperial

lineage, the peace of the state, and for good crops. The term goshi-

chinichi "the latter seven days' was used because various Shinto

ceremonies were held during the first week of the New Year. The
practice was begun by Kobo Daishi in 834, and then became an annual
event ..."

This report was presented to Emperor Go-Daigo in 1335. The full

text is quoted by Yukai. See Ho., p. 16 line 8 - p. 23 line 8.

Kukai called the temple complex of Koyasan, Kongobuji 'Vajra Peak
Temple'. This name is now only used for the head temple of the Shingon
school on Mt. Koya.

Or Hosshi, 'Dharma master'. Buddhist master, priest. See BD, p.
1232 s.v. Hoshi.

Head of Toji. Kukai became the first head priest of Toji in 823.
Under Kukai it became an exclusively Shingon temple, renamed Kyoo-
gokokuji AR T i BRFH

E_/Tﬁi’ should be read as E_t’ﬁj‘ ('left streets'). By 'left' is

meant the eastern halve of the city, seen from the imperial palace

. See also infra note 234.

in the north.
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231.

232.

233.

234,

235.

236.

Alias Yang Chien ﬁ%ﬁ‘_{z_ (541-604), the founder of the Sui dy-
nasty (589-618).

Jap. Daikozenji. 'The Great Goodness Promoting Temple'. Founded in
582. Occupied the whole ward of Ching-shan-fang jlﬁ %ﬁﬁ on
the east side of the central north~south avenue in Ch'ang-an. See
MJ, p. 458 s.v. Daikozenji; Chou Yi-liang, 'Tantrism in China', in

Harvard Journal of Asiatic Studies, 8, 1945, p. 294.

737-806, r. 781-806. Founded the capital Heian (= Kyoto) in 794.

This name is based on the title of two scriptures. Kyoo ('King of

the Teaching') is derived from the KongSchEissainyoraishinjitsush5-
h

LR TR-DODXER

(T. Vol. XVIII n°® 865) and go-

dai {ogenshodaikycokyo

R % B.e% KRR IAE

koku ('nation-protecting') from the Ninnogokokuhannyaharamittakyo

IRBMEEREY R

246). The Toji came to be called Kyoogokokuji when Kukai built the

(T. Vol. VIII n°

lecture hall %%i (Jap. kodo) of the Toji in 825. Under Kuksi
it became the first centre for Shingon. See Kokushi Daijiten, Vol.
IV, p. 266 s.v. Kyoogokokuji; DNJS, Vol. I, p. 201 s.v. Kyocogoko-
kuji.

"That' refers to the Ta-hsing-shan Temple. Amoghavajra or Pu-k'ung
(Jap. Fuku, 705-774) took up his residence in this temple from 756.
MJ, p. 458 s.v. Daikozenji.

The five categories of jRanas in Shingon Buddhism. See SBTP, pp.
61-62; KMW, pp. 83-84. These jdanas correspond with the five Buddhas,
the five parts of the Tattvasawgraha (Buddha, Vajra, Ratna, Padma
and Karma), etc. In this initiation the master sprinkles water on

the head of the disciple from five jars representing the five Buddhas
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and five knowledges. This initiation is also called gobukan jo
A LR TR 'initiation of the five families'. See MD, p. 632
s.v. Gobukanjo.
237. Amoghavajra served three successive emperors :
Hstian-tsung &, T (r. 713-755)
Su-tsung )% ?f: (r. 756-762)
Tai-tsung 4‘&,’? (r. 763-779)
See BC, p. 335.
238. 'This' refers to the Kyoogokokuji.
239. Skt. triguhya. Buddha's functions of body, voice and mind. These
functions can be united through adhi§§h§na ('empowering') with the
three actions (Skt. trikarma; physical, verbal and mental actions)
of the sentient beings. See SBTP, pp. 69-71, 159-160.
240, Is January 6, 824 in the Western calendar. Kukai received charge of
the Toji on the nineteenth day of the first month of 823.
See MD, appendix p. 7.
241. Kashiwabara is another name for Emperor Kanmu. In 794 he transfer-
red the capital from Nagaoka ‘E‘(Iﬁ to Heian, The Toji was founded
in 796. See MD, appendix p. 5.
242. See Shiizatsushi +54& B $L  in KDKZ, Vol. VII, pp. 186-187.
243, Also read Badai. The abbreviation of E]S.%i Yabatei (Yamatai)=
Japan. See NKDJ, Vol. XVI, p. 258 s.v. Badai.
244, Kai ;ﬂf_,i (or ﬁ % ) can mean China % and the barbarians
ﬁ , or the capital and the provinces. See NKDJ, Vol. IV, p. 208
s.v. Kai.
245, This letter was written in 1335 (see Ho., p. 23 line 8) during the

reign of Emperor Go-Daigo }fi@im (r. 1318-1339).
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246. Li Shih-min /‘5\5& & (598-649), the second emperor of the T'ang

247,

248,
249,

dynasty. On his attitude toward Buddhism, see BC, pp. 216-219; S.

Weinstein, Buddhism under T'ang, Cambridge, 1987, pp. 11-27.

Under the Ritsuryo 33§4$> system of the Nara period, Japan was
divided in five ki and seven do.

The five ki are the five provinces nearest to the capital :
Yamashiro LLAjﬁ&
Yamato j{ﬁa
Kawachi :"T Pt%
Settsu % :?
v

Izumi 4
A0 Ec
The seven do :

Tokai B4
Tosan 81

Hokuriku piQ
San'in N p%
San'yo A F%
Nankai 5
Saikai 5 15

These do contained each several provinces. See NKDJ, Vol. VII, p.
677 s.v. Goki shichido.

King Wu founded the Chou dynasty (+ 1100-221 BC).

Kao-tsu %ﬁ , alias Liu Pang “é’q ;-IS , is the founder of the
Han dynasty (206 BC - 220 AD). He reduced the complicated laws of
the Ch'in éﬁg (221-206 BC) into three chapters, the Fa San—chang
;f\iﬁ_ . See B. Watson's translation of the Shih chi iga ,

Records of the Grand Historian of China, New York, 1961, p. 90 :

250.
251.

252,
253,

254,

255.
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'l hereby promise you a code of laws consisting of three articles
only : He who kills anyone shall suffer death; he who wounds another
or steals, shall be punished according to the gravity of the offense;
for the rest I hereby abolish all the laws of Ch'in.'

1331. During the reign of Emperor Go-Daigo.

One of Buddha's epithets, Skt. HaTsarEja. Buddha's webbed hands and
feet are considered as one of his thirty-two marks. BD, p. 162 s.v.
Gao.

1334-1336.

Originally a pagoda built on Mt. Indraéﬁilaguha in Magadha for a
goose which sacrified itself to provide a monk with food.

After his arrival from India, Hsﬁan—tsang :2;!%_ (600-664) requested
the construction of the Great Goose Pagoda j{}nyé* in the Ta-
hsing-shan Temple of Ch'ang-an. See SBD, Vol. I, p. 225 s.v. Ganto;
NBJ, p. 165 s.v. Ganto.

According to the chronological table in MD, appendix p. 45, the
emperor made offerings to the five-storied pagoda of Taji on the
23rd day of the 9th month of 1334. This pagoda was completed in
1293.

Hojoji is now the Sakami ;@% Temple in Kasai-gun JD @B RR
Hyogo prefecture. The old province of Harima corresponds to the
southwestern part of the Hyago prefecture. See DNJS, Vol. I, p. 665
s.v. Sakami; Z. Tsuji, Nihon Bukkyo-shi, Vol. IV 3, Tokyo, 1970,

p. 52. For Saidaiji, see note 146.

Practising asceticism in mountains according to the teachings of

the syncretic Shugendo ﬁ?ﬁ%ﬁiiﬁ_ which combines the ancient

Japanese worships of mountains with the doctrine and ritual of
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256.

257.

258.

259.

260.
261.

262.

esoteric Buddhism. See H. Byron Earhart, A Religious Study of the

Mount Haguro Sect of Shugendo, Tokyo, 1970, pp. 1-37.

Shodo (1247-1339) became daikanjin )‘(gfjﬁ in 1326. See next
note and MJ, p. 387 s.v. Shodo. Shonin ('superior person') is an
honorary title for eminent priests.
Monkan became daikanjin in 1334. See Ii§ﬂ£, p. 297. The daikanjin
(-no-hijiri) collects funds for the construction or restoration of
temples, statues, temple bells, etc., and urges people to make do-
nations. See BD, p. 192 s.v. Kanjinhijiri; MD, p. 404 s.v. Kanjin;
infra note 279.
koi 4M4E  may refer to :
a) the sango Ei_&ﬁﬂ 'the three bonds'. Three priests in charge
of the general affairs in a temple or monastery :

- jishu %? ji , Skt. viharasvamin

- joza _t;lﬂi , Skt. sthavira

- ina %:&;“5 , Skt. karmadana
b) karmadana
See BD, p. 399 s.v. Koi.
Monkan became the 64th head priest (Jap. zasu&i ) of Daigoji
in 1323, 'Inside' may mean 'in Buddhist circles'. See MJ, p. 183
s.v. Koshin.
I.e. imitating people who are better than oneself.
The highest in rank of the four head priests of Toji. Also called
ichi-no-ajari — / Farﬂ% . See MJ, p. 503 s.v. Choja; MD, p.
1605 s.v. Choja.
Shobomu | 5= #R refers to the religious affairs of the court.

See BD, p. 704 s.v. Shobomu.

263.

264,
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In Japanese lexica we find the following explanations for yakan

7T

- BD, p. 1374 s.v. Yakan : a wild fox. A kind of wolf which moves
at night eating human flesh. é{ggla in Skt.

- DCBT, p. 366 : é%gEla; a jackal, or an animal resembling a fox
which cries at night.

- NKDJ, Vol. XIX, p. 426 s.v. Yakan : another name for fox. Or, in
China a fabulous bad animal resembling a fox, climbing trees
and crying at night like a wolf.

The Sanskrit srgala or é{gala is a jackal according to SED, p. 1245

S.v. Sx.'iggla/. According to SS, p. 144 Ei’:f came to be misread as

'kitsune' (fox) in Japan. For the relation between q;kinf, foxes

and jackals in Japan, see J. Sanford, MN, p. 16 : 'Jackals, also

common visitors to graveyards, became closely associated with gég;gi
in India and Tibet. When this complex of ideas reached Japan, jack-
als (J. yakan §§§':f ) were confused with foxes. Elements of the

Skull Ritual -or parallel Buddhist rites- eventually became entangled

with Japanese fox cults and with the formation of Inari #ﬁé%%T

Shinto'.

See also Ibid., pp. 15-18; supra note 223.

Indra's human name. See BD, p. 239 s.v. Kyoshika. BDJT, p. 1178

s.v. Dakini, refers in its entry on ?Ekinf to an interesting pas-

sage in the Keiranshuyoshu _:;% E\% %% (see T.

Vol. LXXVI n°® 2410, p. 633 b 26-27) of the Tendai monk Koshu ﬁf;

E?i (lived around 1317). He writes : 'According to the Mizoukza

& % B 4% (T. Vol. XVII n° 754) Indra worships a jackal as a

master’',
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265.
266.

267.

268.
269.
270,

271.
272,

273.
274,
275.
276.
277.

278.

The face of the emperor.

'Small Vehicle' (Skt. Hinayana) probably refers to the Shingonritsu-
school which combines Shingon doctrines with the precepts of Hina-
yana and Mahayana. See note 220.

The Goyuigo ,’ﬁpﬁﬁé , @& series of deathbed injunctions supposed-
1y given by Kukai to his disciples in 835. See KDKZ, Vol. VIII, pp.
49-50, 59.

The posthumous name of Emperor Saga.

Only Shingon monks were allowed to reside in Toji.

According to KDKZ, Vol. VIII, p. 89 n. 41 this sentence would have

its base on a parable of the Miao-fa Lien-hua Ching ﬁ'/!};ﬁé’ﬁ-
%& (Jap. Myohorengekyo, Skt. Saddharmapundarikasutra. T. Vol.
IX n® 262 p. 7 a 7) in which 5000 sinful and haughty monks, nuns,
etc. rose from their seat and withdrew while Buddha was speaking.

For an English translation, see B. Kato et alii, The Threefold Lotus

0

Sutra, Tokyo, 1988:l , PP. 58-59; L. Hurvitz, Scripture of the Lotus

Blossom of the Fine Dharma, N.Y., 1976, p. 29.

March 5, 823.

Fujiwara Yoshifusa (804-872) became the first Fujiwara regent
(sessho %ﬁ;ﬂg{' ). He married a daughter of Emperor Saga.

See note 20.

The Jowa Era of Emperor Ninmyo A= BF , 834-848.

See note 261. .

See note 47,

No dates of birth and death. Became the ninety-ninth head of Toji
in 1332. See MD, p. 2177 s.v. Yakushu.

The reign of Emperor Go-Daigo, 1334-1336.

279.

280.

281.

282.
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According to DJBT, p. 166 s.v. Kanjin-no~hijiri, the same as Kanjin-
no-shonin 21]1&;_0 EE A_ ¢ 'A virtuous priest who urges people to
make donations (for building a temple, etc.)'. See also note 257.
The samaya precepts (sanmayakai _:_8}-\3,\3 ﬁ& ). The fourfold
precepts to be observed by Shingon practitioners :

1. not to abandon the Dharma.

2. not to give up the aspiration to attain enlightenment.

3. not to be tight-fisted about any of the teachings.

4, to do one's best to save the sentient beings.

See XMW, pp. 95-96; MJ, p. 276 s.v. Sanmayakai; SJEB, pp. 56-57.
'Heavenly devil'. One of the four maras who dwell in the paranirmita-
vadavartin heaven ( 'iﬂfﬂ’_, g Z}_f\ Jap. takejizaiten), the
sixth heaven, at the top of the kamadhatu ( %iﬂ(ﬁ?~ Jap. yokkai).

He obstructs the followers of Buddhism. BD, p. 985 s.v. Tenma.

A similar story is mentioned in the Goyuigo (see note 267), KDKZ,
Vol. VIII, p. 85. Ibid., p. 92 note 95 explains 'secret flower
garden’ ZE\/?E (Jap. mitsukeen) in two ways :

1. E (Jap. mitsu, 'secret') is %ﬁ (Jap. mitsugon,
Vairocana's Pure Land, also called E ﬁ Jap.
Mitsugonkoku).

A*E, (Jap. ke, 'flower', also written as g ) is gl’ﬁ
(Jap. kezo, 'lotus-respository', the abbreviation of
iﬁmtﬁ\ Jap. rengezasekai, 'lotus-respository
world') or garbhakoéa.
IE (Jap. en) is 'garden, park' or vajradhatu.
2. Mitsu refers to the triguhya ( jE;ZEE Jap. sanmitsu, 'three

secrets', i.e. Buddha's function of body, voice and mind),
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'flower' would be a metaphor for the teaching and 'garden,
park' means 'country'. In other words 'a country where the
teaching of the three secrets has spread'.
283. According to MD, p. 179 s.v. Osashihyoho, a secret abhicaruka ritual.
MD mentions four different explanations for the meaning of osashi-
hyoho (or osashiheiho) :

82 :x

, Jap. Tenborinho, in which the enemy is subjugated

1. osashihyoho interpreted as the ritual of Tenborin
g%

by putting him into a tube (the so-called Tenborinzutsu

ﬁg ;i§ﬁf—'§ , see MD, p. 1643 s.v. Tenborinzutsu). Ac- 284.
cording to this interpretation, Ssashihya would be read in 285.
Japanese as :
MIERANATFLCHE
"sashi ('sand') o osamete ('to store')tairaguru ('subdue,
subjugate') ho ('ritual')".
2. The ritual of Trailokyavijaya, Jap. Gozanze Pﬁ“_:_ tH; .
Osashi would be a secret word for Gozanze.
3. %i% A Jap. osa explained as the Aca- of Acalanatha, Jap. 286.
287.

Fudo f §5
by the ritual of Fudo.
b B« R Jer.
B o- 24 e
T 3
F oo RE v

This is further interpreted as 'hiding the jewel (Jap. hoju

?iﬁ\ ) in the Murozan ?EJ_\ (or ?é}_‘% Muroji, a

Shingon temple in the Nara prefecture)'. Hoju is seen as shari

. Shihyo %}JF- would mean ‘appeasing disciples’

onzo, 'conceiled'.

shari, Skt. darira, 'relics'.

shitei, 'disciple'.

taihei, 'peace, tranquility'.
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and as the conventional (Skt. samaya) body of Ratnasambhava

- =
Here the ritual of Kundali, Jap. Gundari 52 %;éfﬁ\ is practised
to appease the disciples of Kukai. This fourth interpretation
is also mentioned in KDKZ, Vol. VIII, p. 92 note 96.

For these interpretations, see also Shingon—shﬁ Zensho, Vol. II,

p. 352; Vol. V, p. 123; Vol. IX, p. 232; Vol. XXXIV, p. 47, pp. 191-
192, p. 217, p. 458; Vol. XXXVI, p. 24, p. 364. See also HJK, pp.
179-181.

Kukai.

'Dragon-flower tree', When Maitreya, the future Buddha, will appear
in this world, he will attain enlightenment under the nggapu§pa.

See BD, p. 1422 s.v. Ryugeju. According to SED, p. 533 s.v. Naga-
pushpa, the name of several plants : Mesua Roxburghii, Rottlera

Tinctoria, and Michelia Champaka, L. According to T. Maku, Butten

no_Shokubutsu, Tokyo, 19782. p. 161, it is generally considered as

Singhalese iron-wood.
May 1335.
BECY %

house-keeper Shu' ?

= 'Storehouse-keeper Shuho' or 'Assistant store-
Fa:-\éﬁ neither }%\ are mentioned in NBJJ and
Zengaku Daijiten, 3 vols., Tokyo, 1977. 5\ often appears as the
first charﬁcter in the name of Zen monks, see the numerous examples
in the above-mentioned dictionaries.
}@i Jap. zoshu, zosu, the priest in a Zen temple who is in
charge of the repository of Buddhist scriptures. See BD, pp. 883~
Xé@ ﬁ Jap. goseido is unclear. In Zen ter-

seido, 'western hall', is a title. See BD, pp. 883-884

884 s.v. Zoshu.

minology
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288.

289.

290.

291.
292

293.

294,

s.v. Zoshu. According to JEBD, pp. 261-262 s.v. Seido : 'More ge-
nerally, aretired chief priest who has come to live in a monastery
other than the one in which he held the leading rank. In this usage,
it is the opposite of £§g§ (literally, eastern hall), the retired
chief priest who continues to live in the same monastery. In current
usage, §gig§denotes any priest of high rank living in the monastery
but not the administrative head of it'.

More than 1000 volumes of Koshin's works would have been burnt in
Saga (northwest of Kyoto) by Goho 7?-\? (1306-1362). See MJ, p.
188 s.v. Goho; BSJ, p. 148 s.v. Tachikawa-ryu.

Benefiting oneself and benefiting others. See DCBT, p. 21.

Z &R

'abhiseka of the transmission of

Lived around 1270. Founder of the Miwa-ryu

the denbokanjo 4R 3% 18

the dharma' from Jitsugen gg‘ (1176-1249) of the Kongooin-ryu

Received

(see note 122). The Miwa-ryu is a branch of the Sanboin-ryu (see
note 117). See MD, p. 1995 s.v. Hokyo, p. 2129-2130 s.v. Miwa-ryu.
Near Nara.

'Compendium of the Drop'. This work would have been compiled by
Hokyo, see BDJ, Vol. IV, p. 3471 s.v. Tachikawa-ryu. No further
details mentioned in the consulted lexica. 'Drop' probably refers
to the Skt. bindu, a term which appears in anuttarayogatantras.

The bindu is the drop of the mixture of semen and menstrual fluid
or blood with which the disciple is consecrated in the guhyEbhi§eka
'secret consecration'. This drop represents bodhicitta. See CHT,

p. 30; D.L. Snellgrove, Indo-Tibetan Buddhism, London, 1987, p. 132.

See T. Vol. XIX n® 945, p. 149 a 14-19. Compare with SSu., p. 208.

DCBT, p. 278 gives the following definition : 'The demons who arouse

295.
296.

297.
298.

299.
300.

301.

302.
303.
304.

305.

306.

in the heart the false belief that karma is not real'. BDJT, p.
283 s.v. Kuma explains it as a demon who rejects and negates cause
and effect. BDJT also quotes the same passage of the ShuprgonkyS.
Of the practitioner.

1 BE

sink down' in T. XIX n° 945, p. 149 a 19,

'to fall from the right principles' is fﬁﬁ Pgi 'to

See T. Vol. XIX n° 945, p. 131 ¢ 24 - p. 132 a 2 and SSu., p. 152.
The three lowest states of existence, i.e. hell, the realm of hungry
spirits and the realm of animals.

Buddha is teaching to Ananda.

According to T. Vol. XIX n° 945, p. 132 a 1-2 DR A =K 8 ,
Skt. papiyas, papiyan.

See T. Vol. XIX n® 945, p. 149 c 2-4. See SSu., p. 210.

In this passage the demon takes possession of a man and uses him

to deceive the meditator. See SSu., p. 210 note 1 : 'As the prac-
tiser's mind is free from receptiveness, the demon is unable to
influence it, so he uses another man to deceive and harm him'.

In T. Vol. XIX n° 945, p. 149 ¢ 3 & 'nothing'= ¥ .

Ananda.

\J

In Ho., p. 27 line 4 the two sentences '... expound the doctrine’

and 'His body ...' are linked : '... expound the dharma-body ...

1
The okurigana 'no' ) between 53& and Ei is incorrect. See T.
Vol. XIX n°® 945, p. 149 ¢ 2-4 and p. 150 a 4-16. See also SSu.,

p. 212,
Buddha's golden body is one of his 32 distinguishing marks, Skt.
laksana.

Part of this passage (Ho., p. 28 line 1-6) has already been quoted

81



82

307.

308.

309.

310.

311.

in Ho., p. 10 line 3-6.

Jap. bonno soku bodai. The Mahayana principle that the afflictions
are identified with enlightenment. See SJEB, pp. 72-75.

The Shohomugyokys =& SR ST 42
(344/350 - 409/413), see T. Vol. XV n° 650, p. 759 c 13-14, The

translated by Kumarajiva

first line of the Chinese original is different from the quotation

in the Ho. : %'ﬁ"/\%a

1 s : : >y 1
= Desire is nirvana', A passage

similar to the one in the Ho. also appears in the Daichidoron

7-\%7 Eéﬁ‘ , a commentary on the Mahaprajflaparamitasutra. See T.

Vol. XXV n° 1509, p. 107 c¢ 21-22; BDJ, Vol. V, p. 4704 s.v. Bonno

soku bodai; E. Lamotte, Le Traité de la Grande Vertu de Sagesse de

Nagar juna, Vol. I, Leuven, 1949 (1966), p. 401; HBS, p. 175 note 5.
Yukai quotes here from Chih-i's kED EE\ (538-597) Makashikan Iggﬁ]'
_Lt_ %" , one of the three major works of Tendai. See T. Vol.
XLVI n°® 1911, p. 17 c 14-16.
Jap. Okutsumara. At first he believed in wrong teachings and vowed
that he would kill 1,000 people. When he was on point of killing
his own mother as the 1,000th person, he was stopped by Buddha and
became his disciple. See BDJT, p. 8 s.v. Okutsumara.
Z&Bé Jap. Gida is the phonetical rendering of Jeta(vana), i.e.
the Jetavana garden south of $ravastI in Central India. i*‘\ Jap.
Mari or Matsuri -is Malli(ka). Mallika was an ugly maidservant of a
brahmin of SravastI. King Prasenajit of Sravasti was attracted by
her ingenuity and made her his first wife. She persuaded him to
take refuge in Buddhism. He became a great patron of Buddhism. She
once used wine to appease the king on a day on which lay Buddhists

should adhere to the eight precepts. Abstaining from drinking in-

312,

313.

314.
315.

316,
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toxicating drinks is one of these. See SBD, Vol. II, p. 1358 s.v.
Mari; KHS, p. 164 note 16, p. 447 note 103; T. Index, Vol. XXVI,

p. 410.

KHS, p. 164 note 18 refers to g jﬁ Z _yy (Skt. Vasumitra) men-
tioned in the Kegonkyd %/ﬁﬁg (T. Vol. X n° 279, p. 365 a 17).
She is explained as a famous prostitute who guided men to enlighten-
ment by hugging and kissing. See also BDJT, p. 538 s.v. Gojusan-
chishiki, p. 1447 s.v. Bashumitta.

Devadatta was a cousin of §§kyamuni. At first he was his follower,
but later attempted to kill the Buddha to take over the leadership.

The Kegon (Ch. Hua-yen) school.

2

|
BD, p. 780 s.v. Shingen mentions two sources for the term 1=} ﬁ\ .

ER—-ER%K
'ﬁ‘ﬁ‘% Jap. Kegonichijokyogibunzaisho (Fa-tsang ,ﬁﬁﬁ 643~
712).

b) T. Vol. XLV n° 1876, p. 637 c 10-11, B EHRBEEF &

ERB

It is not clear which commentary is meant here.

In these texts we find a similar passage :

a) T. Vol. XLV n° 1866, p. 501 c 26-27,

Jap. Shukegonoshimojingengenkan (same author).

Passion (Skt. raga), hatred (Skt. dve§a) and foolishness (Skt. moha)
are the three poisons.
The three virtues of Buddha are :

1. Zg Jap. ondoku. Bestowing benefits on living beings.

2. ﬁff '/fE Jap. dantoku. Destroying all afflictions.

3. %’?g Jap. chitoku. Seeing all things as they are tﬁrough

wisdom.

See BD, p. 484 s.v. Santoku, p. 484 s.v. Sandoku.



84

317.

318.

319

320.
321.

322,

Here follows a quotation from Kukai's Himitsu Mandara Jujushinron

WwBEERER /AR

The teachings of esoteric Buddhism. See MD, p. 1871 s.v. Himitsuzo.

, see KDKZ, Vol. I, pp. 12-13,

Compare note 24.

Mt - MR

p. 126 s.v. Issendai : 'one who has no goodness in his nature and,

Jap. issendai, Skt. icchantika. DJBT,

therefore, no possibility of becoming a buddha'.

«x% = ,t,:’p?ﬁ . See BD, p. 968 s.v. Chinrin.

E ET3f%; Jap. sandai sokuze refers to a central theory in
the Tendai doctrine. For sandai (also santai) see DJBT, p. 275 s.v.

Santai : "'

the triple truth'; the Tendai term to explain reality
in three aspects; (1) kutai ":.Eg% , "truth of voidness', i.e.
all existences are void and non-substantial in essence; (2) ketai

-
4E§_5ﬁ? , 'truth of temporariness', i.e. all existences are tem-

porary manifestations produced by causes and conditions; (3) chutai

-
4’ Eﬁ%, 'truth of the middle', i.e. the absolute reality of all
existences cannot be explained in either negative or affirmative

terms."

DJBT, p. 275 s.v. Santai sokuze : "Refers to santai sokuze jisso

ZEHRIPREBAB

ity-aspect'. The Tendai teaching that the triple truth (santai) re-

: 'the triple truth is identical with real-

garding reality is interrelated and in perfect harmony with the
ultimate reality-principle (jisso)." See also J. Takakusu, The Es-

sentials of Buddhist Philosophy, Honolulu, 19563, pp. 129-130.

P%)\ Jap. onnyu = ﬂF’% Jap. goon and +;>\ Jap. juninyu.

P
Goon is another term for 'the five aggregates' jﬁ.ﬁEL Jap. goun,

Skt. pafica skandha. See DJBT, p. 83 s.v. Goun : 'the five consti-

323.

324.

325,
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tuent elements of all existences : (1) shikiun éé igl' matter or
form; (2) ju-un % ﬁ , perception; (3) so-un *g :{ﬁ , concep-
tion; (4) gyo-un AT §B , volition; and (5) shiki-un -E} 73 .
consciousness'.

Juninyu is also called junisho 'f :llii Jap. junisho, consisting
of six sense-organs ( f; *EQ Jap. rokkon, Skt. sad indriya : eyes,
ears, nose, tongue, the tactile body, mind) and six objects of cog-
nition ( 7 jii, Jap. rokkyo, Skt. sad vi§ay§§) corresponding to
the six sense-organs : colour and shape, sound, odour, taste, tan-
gible objects and elements (= iii Jap. ho, Skt. dharma). See DJBT,
p. 155 s.v. Juni-sho; pp. 247-248 s.v. Rokkon; p. 248 s.v. Rokkyo.
The six elements are earth, water, fire, wind, space and conscious-
ness. DJBT, p. 248 s.v. Rokudaimuge : "'Interpenetration of the six
great elements'; in Shingon, the six constituent elements of a
person interchange with those of Dainichi (Mah;vairocana) Buddha
and so he is, in essence, identical with Dainichi. Also, in Shingon,
the six elements interchange with each other, and their essence is
immutable and all-pervasive'.

DJBT, p. 3 s.v. Ajihonpusho : "... the esoteric principle that all
phenomena are originally unproduced. This principle is represented
by the first sound of the Sanskrit alphabet, 'A'".

DJBT, p. 263 s.v. Sando : 'the three elements of transmigration :
(1) bonndds KB 4§58 or wakudo %ﬁ/ , evil passions or de-
lusions; (2) godo #\jﬁ_ , good or evil acts; and (3) kudo g;ﬁ_ ,
suffering. Each of them functions as the cause of the next. Thus
evil passions are the cause of good (i.e. imperfect and defiled

good) and evil acts; they in turn act as the cause of suffering;
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326.

327.

328.

329.
330.

and suffering is then the cause of delusions and evil passions'.

IBEAZ

and Xongokai-mandala respectively represent ri (principle) and chi

Jap. richi funi. According to Shingon the Taizo-

(knowledge). Ri and chi are the two aspects of the ultimate reality
personified as Hosshin Dainichi 52; Ek 7§_E3 . They are considered
to be non-dual (funi). Knowledge and principle are also associated
respectively with masculine and feminine, symbolized by the vajra
and the lotus. For the orthodox Shingon interpretation, see KMW,
pp. 85-86.

A is the seed-syllabe of Vairocana in the garbhakosa, VA@ corres-
ponds with Vairocana in the vajradhatu. 0@ is said to consist of
the syllabes A, U, M, which respectively symbolize the dharmakaya

( ;'-ﬁ-a/ Jap. hosshin), sartxbhogak'éya ( ?}E\E{ Jap. hojin) and
nirmEr.xakEya( Egﬂ’ Jap. ojin).

In esoteric Buddhism seed-syllables (Skt. bija, ﬁé@ﬁ; Jap. shuji)
may be visualized on a mental moon-disc.

See MJ, p. 69 s.v. Onjikan; MD, p. 196 s.v. Onjikan, p. 1827 s.v.
Ban. For the visualization of the syllabe A see SJED, pp. 190-215;
SBTP, pp. 71-74.

This may refer to the scrolls used in the visualization of Sanskrit
syllables.

See T. Vol. XXXIX n°® 1796, p. 662 c 10-1l4.

According to the Dainichikyosho (Ibid., p. 662 c 4-14) the kuda

grass has three meanings. Firstly, a practitioner sitting on kuéa
grass will not become indolent or unrestrained. Secondly, the Buddha
attained enlightenment sitting on it. The third meaning is quoted

by Yukai.

331.

332.

333.

334,
335.
336.
337.
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Botanical name Poa cynosuroides, Skt. kufa. See D.L. Snellgrove,

Indo-Tibetan Buddhism, London, 1987, p. 226 note 174; SED, pp. 296~

297 s.v. Kudd.

Ho. writes %’l'}_ Jap. esho, the Dainichikyosho (T. Vol. XXXIX

n° 1796, p. 662 ¢ 10) = M  Jap. esho.

According to MD, p. 1594 s.v. Chishin, thé jijuyo chihosshin E% éﬁ
R %5 ;f{%’ . This is the svasambhogadharmakaya of the four

dharma-body theory. See SBTP, pp. 63-64.

The Buddhist teaching. See BD, p. 1237 s.v. Homon.

See note 64.

June 4, 1499 in the Western calendar. Date of the written copy.

May 24, 1656 in the Western calendar. Date of the printed version.
S R Jep. kisshin or 5 B Jap. kitsujitsu is the first day of

the month. See DJK, Vol. II, p. 808 s.v. Kisshin, p. 807 s.v. Kitsu-

jitsu.



ABBREVIATIONS



BC
BD
BDJ
BDJI
BDJT
BSJ
Ch.
CHT

DCBT

DJ
DJBT
DKJ
DNJS
EMS
HBS
HJK
mMJ
Ho.
Jap.
JEBD
JTK
KD
KDKZ

KHS

KS

MJ
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ABBREVIATTONS

: CH'EN K., Buddhism in China.

: NAKAMURA H., Bukkyogo Daijiten.

: MOCHIZUKI Sh., Bukkyo Daijiten.

: RYUKOKU DAIGAKU ed., Bukkyo Daijii.

: ODA T., Bukkyo Daijiten.

: KANAOKA Sh., Bukkyo Shuha Jiten.

: Chinese.

+ WILLEMEN Ch., The Chinese Hevajratantra.

. SOOTHILL W. and HODOUS L., A Dictionary of Chinese Buddhist

Terms.

:UEDA K. , Daijiten.

: INAGAKI H., A Dictionary of Japanese Buddhist Terms.
: MOROHASHI T., Dai Kanwajiten.

: HORI Y. comp., Dainihon Jiin Soran.

: TAJIMA R., Etude sur le Mahavairocana-sutra.

: TOGANOO Sh., Himitsu Bukkyo-shi.

: TOGANOO Sh., Himitsu Jiso no Kenkyu.

: YAMAMOTO Ch., History of Mantrayana in Japan.

: Hokyosho.

: Japanese.

: IWANO Sh., Japanese-English Buddhist Dictionary.

: MIZUHARA G., Jakyo Tachikawa-ryu no Kenkyu.

: KOKUSHI DAIJITEN HENSHU IINKAI ed., Kokushi Daijiten.
: KOBO DAISHI KUKAI ZENSHU HENSHU IINKAI ed., Kobo Daishi

Kukai Zenshu.

: MIYASAKA Y., Kana Hogo Shu.

: HAKEDA Y., Kukai. Major Works.

: HINONISHI Sh., Shinko Koya Shunju Hennen Shuroku.

: Mikkyo Daijiten.

: SAWA R., Mikkyo Jiten.

: SANFORD J., The Abominable Tachikawa Skull Ritual, in

Monumenta Nipponica.
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MR
MS
NBJ
NBJJ
NBTD

NKDJ
Saicho

SBD
SBTP
SED
SJEB
Skt.
SMSKK
SS
SSN
SSu.
T

T. Index
TJSHK

: MATSUNAGA Y., Mikkyo no Rekishi.

: YAMAMOTO Ch., Mahavairocana-sutra.

: IWAMOTO Y., Nihon Bukkyogo Jiten.

: WASHIO J., Nihon Bukka Jinmei Jisho.

: KANAOKA Sh., Nihon Bukkyo Tenseki Daijiten.

: NIHON DAIJITEN KANKOKAI ed., Nihon Kokugo Daijiten.

: GRONER P., Saicho : The Establishment of the Japanese Tendai

School.

: SOGO BUKKYD DAIJITEN HENSHU IINKAI ed., Sogo Bukkyo Daijiten.
: KIYOTA M., Shingon Buddhism. Theory and Practice.

: MONIER-WILLIAMS Sir M., A Sanskrit-English Dictionary.

: YAMASAKI T., Shingon. Japanese Esoteric Buddhism.

: Sanskrit.

: KUSHIDA R., Shingon Mikkyo Seiritsu Katei no Kenkyu.

: SASAMA Y., Sei no Shukyo.

: MORIYAMA Sh., Shingon-shu Nenpyo.

: LUK Ch., The $urafgama Sutra.

: TAKAKUSU J., WATANABE K. ed., Taisho Shinshu Daizokyo.

: Taisho Shinshu Daizokyo Sakuin.

: MORIYAMA Sh., Tachikawa Jakyo to sono Shakaiteki Haikei no

Kenkyu.
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